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MAKEDONYA'NIN SAIR COCUKLARI: MEVLEVILER

Ozet: Makedonya cografyasi, Osmanl Devleti’nin Balkanlardaki fetihleri esnasmnda Tiirk
kiiltiirti ile tamigmustir. Osmanlilarin fethettikleri hemen hemen her cografyada kendine yer bulan
Mevleviligin de bu cografyada varlik gstermesi kacinilmazdir. Nitekim yiizyillar igerisinde
Mevlevilik tarikatimin biinyesinde pek ¢cok Makedonyali isim yetigmistir. Bu minvalde giiniimiiz
Makedonya sinirlari iginde yetismis bazi Mevlevi sairlerin isimleri Tiirk edebi literatiiriine
girmistir. Mevlevi Edebiyati igerisinde taninmis olan bu isimlerin Makedonya’nin muhtelif
sehirlerinden ¢iktig1 anlasiimaktadir. Debreli Vecdi Mustafa Dede, Uskiiplii Abdiilbaki Dede,
Istipli Talibi Hasan Dede, Manastirli Hafiz Ebibekir Dede ve Manastirli Na’ili Salih Efendi
Mevlevi literatiiriiniin bilinen sairleridir. Kaynaklarda haklarinda daginik birtakim malumata
rastladigimiz bu sairlerin biyografileri, edebi sahsiyetleri ve eserleri teferruath bir surette
ele alinmaya muhtagtir. Edebiyat tarihi agisindan ehemmiyet arz eden bu meseleyi vuzuha
kavusturmak i¢in 6ncelikle Mevlevi tarikatinin kendi me’hazlar1 kullanilmalidir. Kiitahya
Mevlevihanesi postnisini Sakib Mustafa Dede’nin Sefine-i Nefise-i Mevieviyan isimli ¢
ciltten miirekkep menakibnamesi Balkanlar1 bizatihi gezmis bir Mevlevi’nin eseri olmasi
hasebiyle goz ardi edemeyecegimiz bir kaynaktir. Ayrica Sahth Ahmed Dede’nin kronolojik
bir yapida hazirlanmis olan eseri Mecmii ‘atii t-Tevarihi’I-Mevleviyye karanlikta kalmig bazi
noktalar1 aydinlatmak agisindan ¢ok faydali olacaktir. Makedonyali sair Mevlevilere dair
temel bagvuru kaynaklarinin baginda gelen suara tezkirelerinin bizimle paylastigi bilgiler ise
¢ok kiymetlidir. Bu bildiride tizerinde duracagimiz sairlerin tezkirelerdeki mevcudiyetleri
kendilerinin yasadiklar1 donemde edebi mahfillerdeki etkilerini hissettirmektedir. Ayrica
tezkirelerde bu isimlerin niimine kabilinden siirlerini bulmak miimkiindiir. Sairlerimizin
kaleme aldiklart manzimelerde Tiirkge’yi tercih ettikleri goriiliir. Bu tahlil ve tespitler vesilesi
ile ad1 gecen sairlerin kimliklerini ortaya koymak Tiirk ve Makedon kiiltiiriiniin birbirine
ne kadar ¢ok yakinlastigini gosterecektir. Bu yakinlasmanin Mevlevilik vasitasiyla olmasi
ise Osmanli’nin tasavvufi sahadaki tesirini de bizlere isaret eder. Bu bildiride yukarida ismi
gecen sairler basta olmak {izere Makedonya sinirlart igerisinde yetismis ve siirle ugrasmis
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Mevlevilerin biyografileri, edebi sahsiyetleri ve eserleri tespit edilip incelenecektir. Bu sayede
Tiirk-Makedon edebi literatiiriiniin sahislar {izerinden miisterek noktalarinin anlagilmasina
hizmet edilecektir.

Anahtar kelimeler: Makedonya, Tiirk, Osmanli, Mevlevi, Siir.

Girig

Mevlana Celaleddin-i Rimi’nin (6. 1273) fikir ve eserlerinden dogan Mevlevi
tarikatinin Balkanlardaki tesiri gok kiymetlidir. Osmanli’nin fiituhat1 sayesinde Islam
ile tanisan bu cografyada Mevleviligin de kendine bir niifuz alani olusturdugu tarihi
slirec igerisinde gdzlemlenmektedir. Bu niifuzun Mevlevihaneler vasitastyla pek ¢ok
Balkan iilkesinde ytizlerce yil fasila vermeden devam ettigini biliyoruz. Bu minvalde
giiniimiiz Kuzey Makedonya cografyas: icinde Mevleviligin basta Uskiip olmak
iizere pek ¢ok sehirde kendine miintesipler buldugu aciktir. Ozellikle Mevlevilikte
siirin Mevlana’dan kaynakli olarak “stinnet-i seniyye-i Mevleviyye” olarak kabul
edilmesi Mevlevi dervislerinin siir ve edebiyatla iligkisini tabii bir hale getirmistir.
Makedonya’nin muhtelif sehirlerinde dogan ama Osmanli Imparatorlugu’nun farkli
sehirlerinde bulunan pek ¢ok Mevlevi, Hz. Pir’in bu siinneti ile genelde edebiyat
0zelde siir ile hemhal olmaktan uzak kalamamislardir. Bu edebi mesainin Osmanli
Edebiyati’nda kayda deger neticeleri de olmustur. Kimisi miistakil eser telif
ederken kimisi thvana yadigar kabilinden ardinda bir beyit birakarak terk-i diinya
etmistir. Mevleviligin ayrica bir edebi ekol olarak varlik kazanmasinda Makedonya
cografyasinda dogup yetisen sairlerimizin yeri goz ardi edilemez. Onlarin edebi gelenek
icerisinde kalarak kaleme aldiklar1 bu edebi mahsuller imparatorlugun birbirinden uzak
yerlerinde yasayan Mevlevilerin ortak bir paydada bulusmasina da hizmet etmistir.
Belki sufiyane bir endise ile yahut zamanin tahribkar tavri yiiziinden Makedonya’da
yetisen biitiin Mevlevi sairlerin isimlerini bilemiyoruz. Lakin kaynaklarin bize
sundugu bilgi ve vesikalar 151g1nda tespit edebildigimiz isimlerin biyografilerini, edebi
sahsiyetlerini ve eserlerini tetkik etmek miimkiindiir. Bu bildiride hem klasik biyografik
ve bibliyografik kaynaklar hem de Mevlevi tarikatinin kendi literatiiriinden istifade
ederek Kuzey Makedonya’da dogmus ve yetismis Mevlevi sairlerin biyografilerini
edebi sahsiyetleri ile ele almaktayiz. Bu vesile ile akademik ¢aligmalarda Mevlevi
Edebiyati’nin birikimi i¢inde degerlendirilmemesi gereken sairleri de tespit ve
teshis ederek bazi miikerrer hatalarin Oniine gegmeye calistik. Bildirinin Kuzey
Makedonya’nin edebiyat tarihine katki sunacak bir mahiyette oldugu dikkate alinmalidir.
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Abdiilbaki Dede’

Uskiip’te dogan Abdiilbaki Dede nin dogum tarihi bilinmemektedir. Balikgizadeler
isimli meshur bir aileye mensuptur. Kardeslerinin i¢inde miiderrisler ve vaizler vardir.
Abdiilbaki, yaratilisi itibariyle kardeslerinden farkli olarak dervislige miitemayildir.
Uskiip’e gelen dervislerinden cok etkilenmistir. Ozellikle bu dervislerden Vecdi
Dede’nin siirlerini ve hallerini duyan Abdiilbaki, hayatin1 degistirecek bir karar
alarak Uskiip’ii terk eder. Akrabalarin1 ve tasarrufundaki islerini arkasinda birakarak
Yenisehr-i Fenar’a (Larissa) gider. Bu sehirdeki Mevlevihane’nin seyhi olan Vecdi
Dede’nin hiisn-i kabuliine mazhar olarak miiritleri arasinda katilir. Mevleviligin
bin bir giinliik ¢ilesini bu dergahta tamamlar. Vecdi Dede’nin nezaretinde tasavvuf
klasiklerini okur. Bunlar arasinda; Mesnevi-i Ma ‘nevi ve Mantiku t-tayr gibi eserler
sayilabilir.

Kendini manevi anlamda olgunlastirmaya agirlik veren Abdiilbaki Dede’nin
seyhi Vecdi Dede 1669/1670 yilinda vefat edecektir. Vecdi Dede, vefatindan dnce
Abdiilbaki Dede’nin Yenisehr-i Fenar Mevlevihanesi nin gelecekteki seyhi olacagini
miijdeler.” Bu miijdeyi hayat1 boyunca kendisi i¢in bir distur kabul edecek olan
Abdiilbaki Dede, pek cok Mevlevi dervisi gibi Yenisehir’den ayrilarak Konya’ya
Mevlana Dergahi’nda inzivaya ¢ekilmek iizere yola ¢ikar. Sakib Mustafa Dede’nin
aktardigina gore bu yolculuk esnasinda Kadizadelilerin tesirinde kalmis bir fanatik
tarafindan 6ldiiriilme tehlikesi dahi gegirir. Fakat onu 6ldiirmek isteyen sahsin ayagi
kaymis ve kendi kilicinin iizerine diiserek feci bir sekilde can vermistir. Bu hadise
kasaba halkinin dervislere karsi daha hiirmetkar olmasini saglamistir.> Uzun bir
yolculuktan sonra Konya’ya varan Abdiilbaki Dede, sehirde kaldigi siiregte Mesnevi-i

' Abdiilbaki Dede’nin hayati ve edebi sahsiyeti hakkinda elimizdeki yegane kaynak Sakib
Mustafa Dede’nin Sefine-i Nefise-i Mevleviydn isimli menakibnamesidir. Bu yiizden onun
hakkindaki biitiin malumati ad1 gegen eserden istifade ederek hazirladik. Bkz. (Odunkiran,
2020: 1983-1987).

2 Vecdi Dede’nin hél-i ihtizarinda syledigi su ctimle, Abdiilbaki Dede’yi kendisine halef
olarak gordigiinii isaret etmektedir: “Dar me-rev ki derin huceste-makam ser-halka-i
ihvan-1 safa-encam biden-i to nezdik est.” Uzaklara gitme! Ciinkii bu kutlu makamda
mubhlis ihvanin bagina gegmen yakindir. (Odunkiran, 2020: 1984).

3 Abdiilbaki Dede’nin ugradigi bu kasabada bir vaizin, dervisler hakkinda verdigi hiikiim
Kadizadelilerin tarikat erbabina bakis acisini 6zetler mahiyettedir: ... ol kasabaya
decacile-i ahir zamandan bir miiteseyyih-i miizevvir gelip ‘akdyid-i sdde-dilani ifsad ve
fukara-y1 tarikat-1 Muhammediyye haklarinda ‘1yazen billahi’l-Hafiz “Birinin katli yetmis
kafir-i harbi katline beraberdir.” diye igva etmekle...” (Odunkiran, 2020:1985).
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Ma ‘nevi derslerine de devam eder. Konya’daki ikameti esnasinda riistiinii ispatlayan
Abdiilbaki, ¢elebilik makaminin miinhal olan mevlevihanelerden birinde postnisin
olma tekliflerini bila-tereddiit reddedecektir.

Bir siire sonra manevi bir yonlendirme ile Istanbul’a giden Abdiilbaki Dede,
Dariissaade’nin ilk Mevlevihanesi olan Kapikule Mevlevihanesi dervisleri arasina
katilir. Burada da uzun bir miiddet miinzevi hayatina devam eder. Otuzlu yaslarmin
sonlarinda Galata Mevlevihanesi’'nde sakin iken seyhi Vecdi Dede’nin vasiyeti mucibince
kendisine Yenisehir Mevlevihanesi seyhligi vazifesi verilir. Bu mesihat vazifesini derhal
kabul eden Abdiilbaki Dede, Yenisehr-i Fenar’a giderek miirsidinin {islubu lizere irsat
faaliyetlerini yiirtitlir. Karakterindeki “tecrid i tefrid” 6zelligi, onun diinyaya ait her
seyden uzaklagsmasina sebep olmustur. Hayrii’l-halef oldugunu herkese kanitlayan
Abdiilbaki Dede, sahip oldugu her seyi ihvana dagitmaktadir. Hayatinin 6nemli bir
kismint teklif ve tekelliiften uzak bir sekilde gegirmistir. Diinya ile alakasini zayiflatan
bu prensip rehberliginde, seyhinin ona biraktig1 hirka, Abdiilkerim Celebi’nin /nsdn-1
Kdamil isimli eseri ve Hz. Pir’in Mesnevi-i Ma ‘nevi’si haricinde sahip olduklarini ihvana
“berg-1sebz” etmekten ¢ekinmemistir. Onun bu tavrini kendisinden bize yadigar kalan
yegane beytinden 6grenmekteyiz:

“Sala ihvana berg-i sebziimiizdiir ma-melek amma
Gegilmez hirka-i piran-1la Insan-1 KAmil’den” (Odunkiran, 2020: 1985).

Yenisehir Mevlevihanesi’ndeki seyhligi esnasinda etrafinda pek ¢ok insan toplayan
Abdiilbaki Dede, vefatinin yaklastigini hissedince sehirdeki muhiplerle sohbet etmeyi
birakarak yalnizca dergahtaki dervisleri has dairesine alir. Fakat bir miiddet sonra
onlarla da iliskisini keserek tam bir tecrit haline girer. Bunun akabinde ¢ok fazla
zaman ge¢meden vefat eden Abdiilbaki Dede’nin insanlarla tedrici olarak iligkisini
kesme gabasini Sakib Dede “... murad-1 serifleri climleyi def*aten mahzun etmeden
tefrik-i tedricle etmek ehven olduguna binaen temhid-i mukaddime-i firak oldugun
ifade...” (Odunkiran, 2020: 1986) seklinde izah etmektedir. Vefat tarihi tam olarak
tespit edilemeyen Abdiilbaki Dede’nin X VIII. asrin ilk yarisinda 61diigiinii soylemek
miimkiindiir. Kendisi hakkinda en detayli bilgiyi bulabildigimiz Sefine-i Nefise-i
Mevleviydn’da dahi nereye defnedildigi mechuldiir. Ancak Yenisehir Mevlevihanesi’nin
hamisaninda medfiin oldugunu diistinmemize herhangi bir mania da yoktur.
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Manastirh Hafiz Ebiibekir Dede

Ebtbekir Dede, Manastir’da dogmustur. Ecdad: iginde pek cok devlet adami
yetismis olan dedenin, hatir1 sayilir miktarda bir servete malik oldugunu biliyoruz.
Buna ragmen sahip oldugu imkanlar1 Hz. Pir’e olan muhabbeti sebebiyle terk ederek
Mevlevilik tarikine dahil olmustur. Sahsi hayatinda tam manasiyla bir miidmin-i hamr
olan Manastirli Hafiz, pirdasi olan Esrar Dede’nin nakline gore Galata Mevlevihanesi’nde
dahi icki Alemlerine devam etmistir.* Thvan arasinda komik ve garip halleri ile taninan
bu laubali dede, siir de sdylerdi. Ancak siirleri “bi-ma‘na kelam-1 mevziindan” ibaretti.
(Geng, 2000: 131-136).

Hafiz Eblbekir Dede’yi edebiyat tarihi agisindan dikkate deger kilan vasfi da
bu manasiz ama vezinli siir sdyleme/sdyleyebilme tercihidir. Esrar Dede, Mustafa
Safayi’den naklen’® tezkiresine aldig1 ve yine bir Rumelili sair olan Bosnali Dervis
Habibi ile Manastirli Hafiz Ebibekir Dede’ nin manasiz s6zlerden miitesekkil mevzun
sozler sdylemede birbirlerine benzediklerini anlatir. Her ne kadar Dervis Habibi’nin
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alem-i ma‘nadan bize ancak lafz verilmisdiir. Ma‘na kaydinda olman.” (Geng, 2000:
130) diyerek acikladigi bu tarzin Manastirli Hafiz’a ait numuneleri heniiz elimizde
mevcut olmasa da mecmii‘a-1 es‘arlardan bu bilgiyi destekleyecek manzumelere
ulagilabilir.®

4 Esrar Dede, Manastirlt Hafiz i¢in yazdig1 manzumesinde onun Mevlevi olmadan 6nce gece

giindiiz demeden icki i¢tigini ve girdikten sonra da igmeye devam ettigini soyler. Galata
Mevlevihanesi’nde hiicre sahibi bir dede olduktan sonra dahi “hem-dem-i peyméane vii
sahba” olabilmesi ve Seyh Galib’in o esnada dergahin seyhi sifatiyla bulunmasi dikkat
¢ekmektedir. “Da’ima bi-kayd-1 fikr-i neng i nam / riiz-1 seb miistagrak-1 giirb-i miidam
... Sakin oldi hiicrede amma yine / Hem-dem-i peymane vii sahba yine” (Geng, 2000:
134) Fatin Efendi de onun sureta ehl-i harabattan batinen ehl-i kerametten addedilmesi
gerektigini vurgulamay1 ihmal etmez (Ciftgi, 2017: 75).
5 Nuhbetii'l-dsdar min Fevad'idi’l-es ‘ar 'da “...1053 hudidunda” (Capan, 2005: 151) 61diigii
sOylenen Habibi i¢in Esrar Dede’nin “... 1050 hudiidunda...” (Geng, 2000: 130) oldi
demesi herhalde bir zuhl eseri olsa gerektir. Ayrica Safayi’deki Habibi’ye ait gosterilen
beyit ile Esrar Dede’nin Safayi’den aldigin1 kaydettigi beytin ilk misraindaki farklilik da
bu zuhiliin devami niteligindedir (Capan, 2005: 151).
M. Kayahan Ozgiil, Bosnali Habibi’nin ilk letrist sairimiz olabilecegine dair dikkatini Seke
Seke Ben Geldim Sekmeler-1 isimli kitabinda okuyucu ile paylasir. Biz de ilki Habibi’nin
oldugu kabul edebilecegimiz letrist tavra Manastirli Hafiz Eblbekir Dede’yi ikinci yahut
ilkine peyrev telakki etmede bir mahzur géremiyoruz (Ozgiil, 2018: 12-13).
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Manastirli Ebibekir Dede’den giiniimiize kalan yegane beyit ayni zamanda onun
manevi sahsiyetine 151k tutacak mahiyettedir:

“Kendi tarth-i zehabum séylediim
Saklabani gitdi dergehden didiim” (Geng, 2000: 132).

Esrar Dede’nin nakline gére dergahtaki ihvan arasinda “miilhid-i devran” olarak
sOhret bulan Manastirli Hafiz, Esrar Dede’ye giilerek ve saka yollu hitap ettikten
sonra “Vatan-1 asliyemize gidecegim” demistir. Gidisine dair yukaridaki beyti
tarih olarak diistirdiigiinii soyleyen Ebtbekir Dede, alt1 giin sonra vefat edecektir.
Onun kendi vefat tarihine tarih diigiirmesi ithvan arasinda unutulmayacak bir hatira
suretinde kalmistir. Lakin Eblibekir Dede’nin vefat tarihini acik bir sekilde Tezkire-i
Su ‘ard-y1 Mevleviyye’de bulamiyoruz. Fatin Efendi ise yine bu beyti zikrederek
dedenin hicri 1218 senesi ortalarinda 6ldiigiini soyler (Ciftgi, 2017: 75). Miladi
olarak 1803/1804 tarihlerine tekabiil eden bu istihra¢ tamamen yanligtir. Clinki bize
Manastirli Hafiz’1 tanitan Esrar Dede bile miladi olarak takriben 1797 tarihinde
vefat etmistir. Bu dikkatle Ebubekir Dede’nin sdyledigi beytin ikinci misraindaki
“dedim” kelimesini haricte tutarak hesaplarsak h. 1210 tarihine ulasabiliriz.
Vardigimiz bu sonucu teyit etmek ve Fatin Efendi’den kaynakli bu anakronizmi’
asmak i¢in Ebtbekir Dede’nin mezar tasina bakmak onun kendi vefatina diistirdiigi
tarihi bize bir kez daha gosterecektir.

Esrar Dede her ne kadar Ebibekir Dede’nin nereye defnolundugunu séylemese
de Galata Mevlevihanesi’'nde hiicre sahibi iken 6len bir dedenin kabri i¢in bakilacak
ilk yer dergahin hamdasanidir. Himdsan’da Manastirli Eblibekir Dede’nin Seyh
Galib tarafindan sdylenmis oldugu goriilen sdhide metnini ve gorselini asagida
paylasiyoruz.®

Bu anakronizm giiniimiizde yapilan akademik caligmalara da sirayet edecektir. Bu dikkat
eksikliginin dogurabilecegi hatalara 6rnek olarak bkz. (Biilbiil, 2020) https://teis.yesevi.edu.
tr/madde-detay/hafiz-ebubekir erigim tarihi: 02.11.2023. Ayrica Dzuneis Nureski tarafindan
hazirlanan Tezkirelere Gore Bugiinkii Makedonya Sehirlerinden Yetisen Divan Sdirleri isimli
yiiksek lisans tezinde de Hatimetii l-es ‘ar’da verilen tarihin dogru kabul edildigi ve hatanin
tekrarlandig1 goriilecektir. (Nureski, 2006: 120)

Fotograf Galata Mevlevihanesi Mezar taslar: (Katalog-Degerlendirme) isimli yiiksek
lisans tezinden alinmigtir. (Kiigiikkaya, 2019: 276).
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Ya Hazret-i Mevlana
Mevlevi Hafiz Ebibekr Dede / Oldu seyyah-1 giilistan-1 suhid
Eyledi hankah-1 ‘dlemde / ‘Ask-ile sevk-ile ifna-y1 viictid
Yazd tarth-i vefatin Gélib / Okuya Hafiz’1 me’vaya Vedad®

Son misradan hareketle ebced hesabinin isaret ettigi iizere h. 1210/ m. 1795-96
tarthinde 6ldiigiinii anladigimiz Ebubekir Dede’nin vefat tarihine dair yapilan bu
yanlig1 siipheye mahal birakmayacak surette tashih ediyoruz. Manastirl Hafiz Eblibekir
Efendi’nin bir divance tutacak kadar dahi siirinin olup olmadig1 bilinmemektedir.
Muhtemelen rind-mesrep bir karakteri oldugu i¢in kendisini, siirlerini cem* etmek gibi
bir tekelliiften azade gérmiistiir. Sairimizin siirlerinde de masivaya kars1 la-kaydisini
gosterecek bir Tslup ile karsilasacak olmamiz muhakkaktir.

Bu tarih kit‘asinm1 Seyh Galib divaninda da bulmak mimkindiir. “Tartkat-1 ‘aliyye-i

Mevleviyye’'den Manastirly Hafiz i intikali tarihidir” baghig altinda verilen manzume
icin bkz. (Okeu, 2011: 224).
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Talibi Hasan Dede

Hasan Dede Istip dogumludur. Babas1 kadi olmasina ragmen kendisi kadilik
meslegine iltifat etmeyip Vecdi Dede’nin miiridi olmay1 tercih etmistir. Seyhinin yaninda
birkag yil kalarak c¢ilesini ¢ikaran Hasan Dede, seyhi 6liince onun yerine Yenisehr-i
Fener Mevlevihanesi’nin postnisini olmustur.'” Bu sehirdeki bazi diismanlarinin kendisi
hakkinda sikayetci olmalar1 yiiziinden seyhlik vazifesini terk eder. Baba meslegi olan
kadiliga yonelir. Ebt Sa‘id-zade Feyzullah Efendi’nin mensubu oldugu igin akranlart
arasinda sivrilir. Meslegi sayesinde gayet basarili olan ve miireffeh bir hayat yasayan
Hasan Dede, “sabika-i ‘ahd-1 ezeli tahrik-i silsile-i incizab” edip Seyh Ahmed Gavsi’ye
yeniden inabet getirerek ihvan arasina katilir. Hasan Dede, tekrar tarike dahil olunca
sahip oldugu biitiin mal varligin1 dervislere dagitir. Doneminin makam ¢elebisi Bostan-1
Sani tarafindan Selanik Mevlevihanesi’ne seyh olarak gorevlendirilir (Odunkiran,
2020: 1997). Bu vazifeyi aldiktan sonra basindan gecgen bir meseleyi Yetimii s-stirih
isimli eserinin sebeb-1i te’lif kisminda nakletmistir.

Talibi Hasan Dede, II. Bostan Celebi tarafindan h. 1102 receb / m. 1691 nisaninda
Selanik Mevlevihanesi’ne seyh olarak tayin edilir. Ayni yilin temmuz ayinda sehre
ulasan Hasan Dede, Mevlevihane nin harap halde olduguna sahit olur. Selefi olan
seyhin ailesinden mahkeme yolu ile Mevlevihane’de bulunmasi gereken Ismail
Ankaravi’nin Mecmii ‘atu’l-Letayif ve Matmiiretii’I-Ma ‘arif isimli Mesnevi-i Ma ‘nevi
serhini kilitli bir sandik iginde alir. Sandik agildiginda alt1 ciltlik serhin iigiincii cildinin
eksik oldugunu fark eder."" Eksik kalan bu tigiincii cildi temin edemeyen Talibi, bu
cildi kendi basina serh etmeye karar verir. Ismail Ankaravi’nin Cami ‘u’I-Aydt isimli
eserinden de ¢okga istifade ederek eseri h. 1103 yilinin zilhicce aymin yedisinde
carsamba giinii yani m. 1692 yilinin agustos ayinin yirmisinde ¢arsamba giinii serh
etmeye baglar (Atabek, 2019: 49-53). Miiellif niishas1 oldugunu anladigimiz eserin son
kisimlart bir bagka kalem tarafindan ikmal edilmistir. Zaten basta Sakib Dede olmak
tizere Esrar Dede de onun eserini tamamlayamadigini agikca sdylemektedirler. Sakib

10 Talibi Hasan Dede’nin ilk olarak hangi Mevlevihane’de post-nisin oldugu kaynaklarda
sarih bir gekilde belirtilmemistir. Ancak Sakib Dede’nin nakline goére Vecdi Mustafa
Dede’nin Yenisehr-i Fener’de 61diigii ve defnedildigi nazar-1 dikkate alinirsa seyhinin halefi
olarak seyhlik makamina oturdugu séylenen Hasan Dede’nin Yenisehir’de ilk vazifesini
aldiginm soyleyebiliriz. Vecdi Dede’nin vefatina dair bkz. (Odunkiran, 2020: 1662).
Ismail Ankaravi’nin serhi ashinda yedi cilttir. Déneminde ¢ok ciddi tartismalara sebep
olan yedinci cildi serhine dahil eden Sarih’in eserini Talibi Hasan Dede’nin alt1 cilt
olarak zikretmesi onun bu meseledeki tavrina bir isaret olarak kabul edilebilir. Yedinci
cilt meselesi tizerine daha fazla bilgi i¢in bkz. (Celik, 2002: 85-98).
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Dede, “...serh-i mu‘dilat-1 Hazret-i Mesnevi’ye siird‘ edip lakin tekmili miiyesser
olmamigdir” (Odunkiran, 2020: 1997) demekle birlikte serhin na-tamam kalmasina
neyin sebep oldugunu agiklamaz. Halbuki ismini bilemedigimiz ikinci yazar tarafindan
eserin h. 1106 y1l1 rebi‘tilevvel aymnin 24. giinii / m. 1694 yili kasim aymin 12. giinii
tamamlandig1 belirtilmektedir (Atabek, 2019: 1135).

Kanaatimizce Talibi Hasan Dede’nin serhi tamamlayamamasinda yegane amil
kaynaklarda da zikredildigi lizere Kahire Mevlevihanesi’ne seyh olarak atanmis
olmasidir. Eger serhini yaninda gotiiriip Misir’da bitirmek istese idi, eserin yazilis sebebi
ve hikmeti ortadan kalkacakt1. Ciinkii onun amaci dergéhtaki eksik kalan Mesnevi-i
Ma ‘nevi serhini tamamlamaktan ibaret idi. Muhtemeldir ki yeni vazifesine gider iken
basladig1 serhi bitirme isini dergah mensuplarindan birine havale etmistir. Yahut eseri eline
geciren birisi tarafindan herhangi bir yonlendirme olmaksizin tamamlanmis da olabilir.

Eserin bitis tarihi bize ayn1 zamanda Talibi Hasan Dede’nin Kahire post-nisinligi
vazifesine ne zaman basladigini1 da ima etmektedir. 1695 yilinda Kahire’de oldugunu
diisiindigiimiiz Hasan Dede, kisa zaman i¢inde ¢evresini etkisi altina almay1 basarmig
ve niifuz sahibi olmustur.'> Ozellikle askerler arasinda ragbet buldugunu bildigimiz
Talibi’nin tarihlerde Halil Pasa Vakasi" olarak zikredilen i¢ savagta magdur yahut
maktul olmamak i¢in ¢elebilik makamindan izin almadan Misir’1 terk etmesi tarikat
adabina uymayan bir tavirdir.'* Buna ragmen tarikattaki mazisi goz oniinde tutularak
kendisine Siroz Mevlevihanesi seyhligi verilmistir. Buradaki vazifesini icra ederken
oldiigiinde biitiin kaynaklar miittefiktir."* Tespit edebildigimiz kadariyla Esrar Dede ve

12 Sefine miiellifinin, Hasan Dede’nin Kéahire’deki manevi niifuzuna dair serdettigi satirlar
dikkat gekmektedir: “Ve nevbet-i mesihat-i Misriyyelerinde olan ikbal-i kulib kendilerin
seyhii’l-mesayih-i Kahire olmak mertebesine ve climleye tefevvuklarma ba‘is-i terakki olup
ekser-irii’esa-y1 ciinlid-1 Misriyye ‘arakiyye-kes-i mahabbetleri olmagla...” (Odunkiran,
2020: 1997-1998).

Tarihlerde Kose/Kisec Halil Pasa olarak da bilinen Misir valisi Halil Paga’nin valiligi
doneminde yasanan i¢ savagin ayrintilarini Rasid Mehmed Efendi’nin Tdrih-i Rasid’inde
okumak miimkiindiir. Asker sinifi arasinda ¢ikan bu i¢ savasin, Talibi Hasan Dede gibi
asker tarafindan sevilen ve hiirmet edilen bir sahs1 etkilemeyecegi diisiiniilemez. Bu konu
hakkinda ayrmtil bilgi i¢in bkz. (Ozcan vd., 2013: 867-870).

Sakib Dede, Talibi’nin hizmetten kagarak kendi caninin derdine diismesini elestirmistir:
“Makarr-1 hilafet-i merkiimeye niiz(l ve mesned-i mesihate ciilislart miiddeti eyyam-1
erba‘ini tecaviiz etmeyip sitaban-1 daru’l-beka olmalar1 ciir’et-kiinan-1 terk-i hidemat-1
‘aliyye-i bika‘-1 evliya-y1 kirima sebeb-i i‘tibar olmusdur.” (Odunkiran, 2020: 1998).
Bu hususta ilk defa malumat veren, o bolgelerde birtakim seyahatlere de ¢ikmis olan
Sakib Mustafa Dede’dir (Odunkiran, 2020: 1998; Geng, 2000: 322; Kurnaz vd., 2001:
580; Erdem, 2013: 133).

333



Dr. Fatih Odunkiran

ondan naklen diger kaynaklarda Talibi Hasan Dede, h. 1130 /m. 1717-1718 tarihlerinde
vefat etmistir. Ancak Sakib Dede, makam gelebisi Seyyid Muhammed Arif Efendi’nin
tensibiyle Siroz Mevlevihanesi’ne tayin edilen Talibi’nin, yeni mesihatinda kirk giinii
dolmadan vefat ettigini soylemektedir.'* Bu durumda Talibi Hasan Dede’nin h. 1124
/ m. 1712-1713 tarihlerinde vuku bulan Halil Pasa hadisesinden dolay1r Misir’dan
kactiktan sonra takriben bes yil herhangi bir mesihat vazifesi almadan bekledigini
farz etmemiz gerekecektir. Vefat ettigi tarihlerde takriben yiiz yasinda bulunan Hasan
Dede, Siroz Mevlevihanesi hamasanina defnedilmistir (Geng, 2000: 322; Odunkiran,
2020: 1998).

Edebi sahsiyetini seyhi Vecdi Dede’nin peyrevliginde devam ettiren Talibi’nin,
Yetimii’s-Stirih isimli Mesnevi terclimesi haricinde klasik tarzda yazdig siirleri de
mevcuttur. Heniiz elimizde Esrar Dede tezkiresinde bulunan gazel 6rneginden bagka
bir siiri bulunmamaktadir. Sairlik kabiliyetine dair bir kanaat vermek iizere gazeli
asagida paylastyoruz (Geng, 2000: 323):

“Nr-1 didem ¢esm-i piir-hinum ki cayundur seniin / Fersi olmis la‘lden sir¢a
sarayundur seniin

Tutiyay: zerrece hi¢ gdziime gostermeyen / Kuhl-i erbab-1 basiret hak-payun-
dur sentin

Berk sanma su‘le-i ah-1 derGnumdur dila / Ra‘d zann itme sada-y1 hay u
hiyundur seniin

Kaslarun zir-i cebiniinde kamer altinda ra / Didiim ol dilber didi bu hiisn-i
rayundur sentin

Sah-1 gamsin lesker-i hicran ile ceng itmege / Talibi ahunla kaddiin ok u
yayundur seniin”"’

Vecdi Dede

Vecdi Mustafa Dede, h. 1028 /m. 1618-1619 yilinda Debre’de diinyaya gelmistir.
Babasinin ismi Ibrahim Aga’dir.' (Sahih Ahmed Dede, 2003: 294) Varlikli bir aileden

16 Sakib Dede, mesihati kirk giinii dolmadan 6len T4libi’nin terekesi hakkinda séyledikleri
biiyiik bir tahassiirii ifade etmektedir: “Ve hizane-i iddiharlarinda bulunan kiitiib i nukd
u esya bi’l-climle tarac-1 ecanib olup fukara-y1 dergehe sayeste-i tahrir sehmii’l-vasiyye
dahi isabet etmemisdir.” (Odunkiran, 2020: 1998).

17" Ali Enver, bu gazel vesilesi ile Talibi’nin tabi‘at-1 gi‘riyyesine duydugu hayranlhigi su
sekilde kaydetmistir: “Bu gazelin matla‘1 ile dordiincii beytindeki sandyi‘-i rakika insani
hayran edecek bir derecede latifdir. Nir ol ey pir-i civan-gayret.” (Erdem, 2013: 134).

18 Ali Nutki Dede, Defter-i Dervigdn’da Vecdl Mustafa Dede’nin kendisine ait olan bir
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gelen Mustafa Dede, Tevekkiill Ahmed Dede’nin sohretini duyunca kalbinde ona kars1
ciddi bir muhabbet ve alaka meydana gelir. Ahmed Dede’ye intisap edip etmemekte
kararsiz kalinca istihareye yatar ve rityasinda Tevekkiili Ahmed Dede ile Hz. Pir’in
kabrine ziyaret maksad ile seyahat ederken ileride seyhi de olacag: Yenisehr-i Fenar
Mevlevihanesi’'nin kendisine miijdelendigini goriir."” Bu riiya iizerine h. 1052 / m.
1642-1643 tarihlerinde -takriben 23 yasinda iken- Saraybosna’ya giderek Tevekkiili
Ahmed Dede’ye intisap edip miiridi oldu (Sahth Ahmed Dede, 2003: 307). Coskun
bir tabiata sahip olan Mustafa Dede’ye seyhi tarafindan “Vecdi” mahlasi verilmistir.

Ahmed Dede’nin nakline gore, tarihler h. 1074 /m. 1663-1664 yillarini gosterdiginde
Vecdi Dede, Fener Yenisehir Mevlevihanesi’nde birkag senedir seyh olarak bulunmakta
idi. (Sahth Ahmed Dede, 2003: 312) Esrar Dede ad1 gecen mevlevihaneyi onun ihdas

ettigini kaydeder®'. (Geng, 2000: 517). Bu Mevlevihane’deki mesihati esnasinda vuku

Mesnevi-i Serif’in zahriyyesine dogum tarihi olarak h. 1028 yilin1 kaydettigini nakleder.
Bkz. (Kaya vd., 2011: 47).

19 Sakib Mustafa Dede, eserinde bu riiyaya ayrintili bir sekilde yer vermistir: “...Hazret-i

Tevekkiili Dede giirih-1 enbith-1 piir-siikiih-1 ihvan u hullan-1 Mevlevi ile sa‘adet-hanelerine

niizal buyurup ba‘de tenaviili’n-niizl yine nehzat u miibaderet-i canib-i makstid buyurmalari

ile semt-i maksad su’aline “Be-ziyaret-i dergah-1 Hudavendigari mi-revim” ‘unvaniyla
cevab-dih oldukda talib-i merkiima dahi hahis-i ziyaret-i mezkiire ve hem-rahi-i ‘aziz-i
mezbir galebe-ferma olmagla ol dahi etba‘ u esya‘1yla kafile-i ziivvara miilhak olup esna-y1
rahda Yenisehir-nam sevada nazil olduklarinda hala makarr-1 fukara-y1 Mevleviyye olan
mehbit-i envara niizll buyurmalar1 hengdminda muhlis-i merkiima ol menzil-i behist-nisan
fevka’l-gaye nesat-efza olmagla ragbet-i za’ide cilve-ger-i saha-i derGinu oldugu ‘aziz-i
ilham-semire ‘aks-enddz oldukda “in menzil-i nesat-bahg seray-1 to hahed biid” nefes-i

hayaliyyeleriyle miistebsir olup...” (Odunkiran, 2020: 1650-1651).

Vecdi Mustafa Dede’nin tarikat erkanina muhalif olarak kendi ihtiyariyla semé‘a kalkmasi

tizerine Tevekkiili Dede, onun bu hareketini tabiatindaki vecd ve sevkine hamledip mazur

gormiistiir. Bkz. (Odunkiran, 2020: 1651).

2 Yenisehr-i Fenar Mevlevihanesi’nin kimin tarafindan kuruldugu meselesi tam olarak
aydmlanmamustir. Ali Nutki Dede Defter-i Dervisan’da Mevlevihane’nin Vecdi Dede’nin
zatia bina olundugunu Sakib Dede’den naklen sdylese de Sefine’de boyle bir malumata
-sarfh bir surette- ulasamadik Bkz. (Kaya vd., 2011: 47). Bu konuda detayli bir ¢aligma
i¢in bkz. (Demirci vd., 2012: 1-6). Onemli bir dikkat olarak Sahih Ahmed Dede’ nin
h. 1080 yilinda olan hadiselere dair verdigi malumat arasinda Vecdi Dede’nin vefatini
kaydederken aktardigi ““... Rumelinde Fenar Yenisehri’nde zatina miiceddeden bina olan
mevlevihanede...” ibaresi meselenin daha iyi anlasilmasina hizmet edecek gibidir. Anlagilan
o ki Yenisehr-i Fenar’da, Vecdi Mustafa Dede’nin mesihatindan dnce bir Mevlevihane
vardi. Ancak onun i¢in tekke adeta yeniden insa edilmis olmalidir. Bu durum haliyle
tekkenin en bagindan beri Vecdi Dede’nin zatina binaen inga edildigini diistindiirmiistiir.
Eger ad1 gegen tekke Vecdi Dede sehre geldikten sonra insa edilmis olsa idi, kaynaklarda
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bulan bazi hallerini Sakib Dede Sefinesi’nde aktarmigtir (Odunkiran, 2020: 1654-1662).
Yenisehr-i Fenar Mevlevihanesi’nin post-nisini iken h. 1080/ m. 1669-1670 tarihinde
52 yasinda vefat etmistir (Sahth Ahmed Dede, 2003: 314).

Takriben 10 y1llik mesihatinda sehir halki tarafindan ¢ok sevilen Vecdi Mustafa
Dede’nin vefat1 icin Sakib Mustafa Dede su satirlar yazmigtir:

“... climle hustis-1 hasret i istiyaklarinda “La-yGcedu misli Vecdi” fikra-i
nefsti’l-emrisiyle yek-zeban-1 efstis ve dem-be-dem teceddiid-i hiizn-i firaki
ahali-i Sehr-i Cedid’e sebeb-i matem-i medid olmusgdur.” (Odunkiran, 2020: 1662)

Mevlevihane’nin hamisanina defnedildigi anlasilan®* Vecdi Mustafa Dede,
niifuz sahibi bir seyh olmasinin yani sira déneminin énemli bir sairi olarak da taninur.
Sékib Dede, Vecdi’nin siir sdylemedeki maharetini vurguladiktan sonra miirettep
bir divan sahibi oldugunu sdyler.”* (Odunkiran, 2020: 1651) Lakin giiniimiizde bu
divan elimizde mevcut degildir. Vecdi Dede’nin terbiyet-kerdeleri olan Abdiilbaki
Dede ile Talibi Hasan Dede’nin edebi sahsiyetlerinin sekillenmesinde seyhlerinin
muhakkak bir etkisi vardir. Bunun haricinde Esrar Dede tezkiresinde, “Mesahir-i
sGfiyyeden Akovali Hatem Efendi mensiban-1 dergah ve mukallidan-1 tavr-1 ba-
intibahlarindandur.” (Geng, 2000: 517) seklinde bir ifade ile Akovalizdde Ahmet
Hatem Efendi’yi Vecdi Dede’ye mensup gosterir. Ancak m. 1755 yilinda 6ldigiini
bildigimiz sfi sair Akovalizade ile m. 1669-1670 yilinda vefat etmis olan Vecdi Dede
arasinda bir hayli zaman farki vardir. Yenisehir’de ilmi ve stfi kimligi ile meshur olan
Akovalizade’nin Vecdi’ye intisap etmesi zaten ve zamanen imkansizdir. Vecdi Dede
terk-1 hayat ettiginde Akovalizade muhtemelen diinyaya dahi gelmemistir. Ayrica
Akovalizdde’nin divaninda Vecdi Dede’ye yahut en genel anlamda Mevlevilige
dair agik bir malumat veya manzumeye rastlayamadik.” Goriildigii kadariyla Esrar
Dede, Yenisehr-i Fener’de taninan bir stifiyi mekan noktasindaki beraberliklerinden
hareketle ayni devrin iginde degerlendirmistir.

tekkenin ilk seyhi seklinde gegecegi muhakkakti Bkz. (Sahih Ahmed Dede, 2003: 314).

Abdiilbaki Golpnarli’nin bu konudaki farklt ama -zannimizca- tartigmali teklifi i¢in bkz.

(Golpmarli, 2006: 230).

Sahih Ahmed Dede, bu konuda itiraza mahal birakmayacak sekilde “... mevlevihanede

seyh iken 52 yagsinda vefat eyledi. Onda defn olundu. Merkadi ondadir.” diyerek Vecdi

Dede’nin kabrinin yerini tasrih eder. (Sahih Ahmed Dede, 2003: 314)

2 Esrar Dede dahi bu malumati tezkiresinde tekrar eder. Bkz. (Geng, 2000: 517)

2 Akovalizdde Hatem Efendi’nin divaminin metni ve ayrintili bir inceleme igin bkz. (Varigoglu,
1997).
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Vecdi Mustafa Dede’nin bir donem Hz. Pir’in dergdhini ziyaret maksadi ile
Konya’da bulundugunu gosteren “Konya’nun” redifli gazelini Esrar Dede ve ondan
naklen Ali Enver (Erdem, 2013: 214) -yalnizca {i¢ beytini- eserlerine der¢ etmislerdir:
Kiymetine binaen gazeli oldugu gibi asagiya iktibas ediyoruz:

Can-bahs-1 nefh-i “Isi riizgart Konyanun / Cennet-abad oldi ey dil her kenar
Konyanun

Tltiya-y1 can u dildiir hak-i rah-1 ‘asikan / Hazret-i Sultanumuzdur sehryari
Konyanun

Bég-1 cennetden nisan viriir disem layik olur / Ab-1 Kevser-ves biitiin ¢ikar
sular1 Konyanun

Nev-bahar irdiikge olur ziynet-i bAg-1 irem / Her nihal iistinde gfiyA berg-bar
Konyanun

Vakt-i azha pir @ dil-berler olup serv-i revan / Salmurlar Vecdi ile giil-‘izart
Konyanun

(Geng, 2000: 517-518)

Seyrek-zade Mehmed Asim’in Zeyl-i Ziibdetii’l-es‘ari’nda Vecdi Dede’ye ait
bir beyit bulunmaktadir: Seyr itdiim esb-i fikret ile dehr-i piir gami / Gordiim
hezar-1 stiret ile deyr-i a‘zami (Coskun, 2019: 135)

Ilging bir anekdot olarak Sakib Dede’nin naklettigi rivayeti dermiyan etmek
istiyoruz. Rivayete gore Vecdi Dede’nin miiritlerinden olan sair Serezli Safi*, seyhinin
vefatindan sonra bir giin riiyasinda seyhini goriir. Bu vesile ile seyhinin “illet-i
fevtlerinden su’al edince” Vecdi Mustafa Dede bir sair olarak asagidaki Farsca beyti
bedaheten ingad eder:

Can-ber-leb ¢esm ii glis-1 da“veti blidest bes / Pes be-coz “Irci®” ¢1 hacet Vecdi-i
miistak-ra®® (Odunkiran, 2020: 1662)

(Canim agzima gelmis, goz ve kulak bir davet beklemekte iken bu arzulu Vecdi
icin “Irci*” emrinden bagka neye ihtiyag var ki?)

Vefatindan sonra bile miiritleri arasinda unutulmayan Vecdi Mustafa Dede’nin,
kendi devrindeki dnemli seyhlerden biri oldugu agiktir. Hem edebi hem de manevi
sahsiyeti ile uzun yillar Rumelili Mevlevilerin hafizalarinda yer etmeyi basarmustir.

3 Dervis Saft’nin terceme-i hali igin bkz. (Geng, 2000: 312-314)

%6 Beytin ilk musrain1 “Cdn-ber-leb ¢esm ii giisem da ‘veti biidest u bes” seklinde tashih
etmek de miimkiindiir. Fakat manaya miiteallik bir farklilik olmayacag i¢in bu teklifimizi
dipnotta veriyoruz.
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Na'ili Salih Efendi

N&’ili Salih Efendi’nin babasi Kazzaz Sehabiiddin Aga’dir. Salih Efendi, h. 1239
/ m. 1823-1824 yillarinda Manastir’da diinyaya gelmistir. Hattat Arnavut Ali Ulvi
Efendi’den® yazi mesk etmistir. Kur'dn-1 Kerim’i ezberleyerek hafiz olur. Ulim-1
‘aliye denilen Arabi ilimleri yeter derecede tahsil ettikten sonra, 1843 yilinda tahsili
icin Istanbul’a gelmistir. Sirasiyla Niiriosmani ve Sehid Mehmed Pasa medreselerinde
egitimini siirdiirmiistiir. Istanbul’da bulundugu yillarda, isteyenlere Kur 'an-1 Kerim
ve Sifa-y1 Serif yazarak yahut énemli ailelerin ¢ocuklarina ders okutarak gegimini
temin etmistir. (Inal, 2000: 1478)

Istanbul’daki hayati onun edebi mahfillere girmesini sagladi. Ozellikle Enciimen-i
Su‘ara olarak bilinen edebi bir mahfilin devamli iiyesi haline geldi. Sahsi bazi
meselelerden dolay1 bu enciimenden ayrilmak zorunda kald1.2® Istanbul’dan ayrildiktan
sonra Misir soylularindan biriyle hocalik yapmak maksadiyla Kahire’ye gitti. Burada
h. 1293 / m. 1876-1877 tarihlerinde vefat etti. (Sarag, 2016: 8§94)

Na’ili Salih Efendi, Na’ili-i Kadim’den tefiik edilebilmek i¢in Na’ili-i Cedid olarak
taninir. Kendisi hem iyi bir hattat hem de iyi bir sdirdir. Ibniilemin onun kaleminden
¢ikan bir Mushaf~1 Serif’1 gordiigiinii ve cok begendigini ifade eder.”” Hat ve Hattdtdan
sahibi Habib Efendi de onun kaleminden ¢ikan otuz kadar Kur’an-1 Kerim’i gordiigiinii
ifade etmistir. Istanbul’da yasadig1 yillarda Hiiseyin Kazim Kadri Bey’in babasi Kadri
Bey’e Haydarpasa’daki evlerinde Farsga dersleri verir. Divanini bu evde biraktigi bir
dénemde o havalide ¢ikan yanginla birlikte divani da yanar. Ancak Ibniilemin, onun bazi
manzumelerini toplamay1 basarmustir.** (Inal, 2000: 1480) Rind-mesrep ve irfan ehli

27 Habib Efendi, Hat ve Hattdtdan isimli eserinde Arnavut Ali Ulvi Efendi i¢in sunlari sdyler:
“Arnavutlu ve Cemberlitag’ta Sultan Mecid Valide Sultan Mektebi’nin yazi hocasidir.
Talik dahi yazar idi. Talik hattiyla murakkaati ve kitaati ¢ok goriilmiistiir. (1270)te vefat
edip Uskiidar’da medfiindur.” (Habib Efendi, 1306: 169) Ayn1 eserde N4’ili, Ali Ulvi’nin
talebesi olarak gosterilir. Habib Efendi, Na’ili’nin yazdig1 otuz kadar Mushaf-1 Serif’i
gordiiglinii sdyler. Ayrica N&’ili’nin “Manastirli olusu Arnavut sohretine bais olmus”
diyerek hattat sairimizin milliyetine temas eder. Bkz. (Habib Efendi, 1306: 176)

2 N&’ili’nin encimendeki arkadaglari ve onlarla olan iligkisi tizerine ayrintili bilgi igin bkz.

(Ozgiil, 1988: 71-74)

Ibniilemin, N4’ili’nin iki siiliis levhasmin kendisinde oldugunu ifade ettikten sonra birinin

ketebesinde “sevvedehu Salih el-Na’ili el-ma‘raf bi-Hafizi’l-Kur’an” ibaresinin yazili

oldugunu sdyler. Bkz. (inal, 2000: 1481)

Na’ili’nin manzumeleri son zamanlarda yapilan ¢caligmalarla giin yliziine ¢ikmugtir. Sairin,

Millet Kiitiiphanesi AEMNZ 417, 1U Nadir Eserler Kiitiiphanesi TY 9851 ve Ibn. TY 2801
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bir sair olan Na’ili (Sarag, 2016: 894), heccav kimligi ile taninmaktadir. Siirlerindeki
pervasiz lislubu, tumturakli dili ve yer yer hakaret etmekten dahi ¢cekinmeyen tarzi
dikkat ¢gekmektedir. Kendi muasiri olan sairlere nazireleri vardir. Hem hattatligi hem
de sairligi ile Oviinir:

Hattimin hiisniine bak, siirimin arayisine / Kangi asikda beyim boyle hiinerler
bulunur®!

Onun Misir’daki hayatindan bize kalan yegane eseri ise manzum Pend-i Attar
serhidir. Kenz-i Nasdyih ismini verdigi bu manzume, pendname nin her bir beytini beg
beyitle serh etme esasina dayalidir.** Serh, 1875 yilinda tamamlanmis ancak 1877 yilinda
Bulak Matbaasi’nda basilabilmistir. Eserin girisinde yer alan Kahire Mevlevihanesi
seyhi Hiiseyin Azmi Dede’nin manzum takrizi 6nemlidir.** Serh, pendnamenin akici
islubuna yakigacak surette telif edilmistir. Bir 6rnek olmasi hasebiyle pendnamenin
ilk beytine yaptig1 bes beyitlik serhi asagida veriyoruz:

Hamd-1 bi-had An Hud4-y1 pak-ra / An ki iman dad miisti hik-ra

Evvel ahir ‘dlemin hamdi tamam / Zatina mahstsdur Hakk’m miidam

Oyle kudret sahibidir ol Huda / Bir avug topraga iman virdi ta

Ciin irade itdi halk-1 ‘4dleme / Virdi stiret suretinden ademe

Tiynden halk itdi cism-i ademi / Eyledi riisen aninla ‘alemi

Oldu ¢iin feyz-i ezel stiret-pezir / Nir-1 iman ademi kildi miinir (Miyasoglu,
2011: 105-106)

Kaynaklarda Na’ili’nin Mevlevi oldugu ifade edilir. (Sarag, 2016: 894)
Nitekim seyhi de Yenisehr-i Fenerli Hasan Nazif Dede*dir. (nal, 1955: 225)
Asagidaki beyit Na’ili’nin, Hz. Pir’e bagliligini teyit eder:

Bende-yi Monla-y1 Riima Na’ili besdir bu san / Taci n’eyler ta ki ber-serdir
kiilah-1 Mevlevi (Yerli, 2021: 147)

demirbag numarali yazmalarda farkli sayilarda olmak iizere siirleri mevcuttur. Na’ili-i
Cedid Divangesi i¢in bkz. (Yerli, 2021)
31 Ibniilemin bu beyte istinaden hattatligim sairliginden efdal buldugunu sdylemeden edemez.
(Inal, 2000: 1481)
32 Kenz-i Nasdyih tzerine yapilmis iki yiiksek lisans tezi mevcuttur. Bkz. (Balci, 2011;
Miyasoglu, 2011)
Kenz-i Nasdyih’e dair genel bir degerlendirme igin bkz. (Odunkiran, 2011)
Hasan Nazif Dede, Besiktas Mevlevihanesi seyhidir. Oglu Hiiseyin Fahreddin Dede ise
Bahariye Mevlevihanesi seyhidir. Nazif Dede’nin eserleri i¢in bkz. (Karakus, 2013).
N&’ili’nin seyhi Nazif Dede’ye yazdig1 Ramazaniyye igin bkz. (Yerli, 2021: 155-158).
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Na’ili’nin Misir’daki yillart Mevlevi mahfillerinde gegmis olmalidir. Nitekim
yukarida bahsettigimiz Kahire Mevlevihanesi post-nisini Hiiseyin Azmi Dede’nin
“takriz-gline tarih-i nefis” leri (Miyasoglu, 2011: 105) buna isaret eder. Her ne kadar
vefat ettikten sonra nerede medfun oldugu bilinmiyor ise de mezar1 Kahire Mevlevihanesi
hamisaninda olmalhdir.

Makedonyali Mevlevi Sairler iginde Yer Almadiklari Halde Yanhs
Degerlendirilen Iki $aire Dair

Bildirimizin konusu vesilesi ile Osmanli edebi literatiirii dahilindeki biyografik ve
bibliyografik kaynaklara ve bu kaynaklardan hareketle yapilan akademik ¢aligmalara
bakmak ve okumak zarureti hasil olmustu. Bu siirecte hem klasik hem akademik
kaynaklarda bir yandan Uskiiplii bir yandan da Mevlevi olarak gosterilen iki sair
ile karsilastik. Bu sairlerin biyografileri iizerine yazilanlar1 okudukga bazi hususlar
dikkatimizi ¢ekti. Bu dikkatin semeresi olarak Hemdem1 ve Fenni mahlasli iki sairimizin
Uskiip’te dogduklarini ama Mevlevi olmadiklarini tespit ettik. ilerleyen sayfalarda
ayrintil bir sekilde ele aldigimiz bu iki sairin herhangi bir tarikata mensubiyetlerine
de rastlayamadik. Heniiz elimizde divanlari veya miistakil bagka eserleri olmayan bu
iki sairin biyografisine dair yapilan hatalar1 ve sebeplerini elimizden geldigince izah
edip ortaya koyduk. Hemdemi XVI. yiizyila ve Fenni de XVII. yiizyilda yasadigi
i¢in inceleme siras1 kronolojiye uygun yapildi. Bundan sonra yapilacak ¢alismalarda,
elde ettigimiz tespitlerin ayni hatalarin tekrarlanmasina mani olacagini diistiniiyoruz.

Hemdemi Dede / Hemdemi Gelebi Kimdir?

Biyografileri kaleme aliirken bir ziihul eseri olarak hata yapildigini diistindiigtimiiz
ilk sairimiz, Hemdemi’dir. Bu dogrultuda Esrar Dede, Tezkire-i Su ‘arda-yi Mevieviyye
isimli tezkiresinin, Hemdemi Dede maddesinde sunlari sdyler:

“Adem Dede kuddise sirruhu cendb-1 hilfet-me’ablarina intisabla tahsil-i nam
i $an iden dervisan-1 bi-nisandur®. Selis es‘ar1 ve mu‘teber giiftar1 vardur. Bin
toksan tarthinde vefat idiip Galata hamtisaninda beyne’l-fukara medfiindur.
Bu beyt asarindandur. Bi-kayd olan bu dar-1 cihdnda geda gerek / Bi-minnet
olmak isteyen ehl-i ‘aba gerek” (Geng, 2000: 522-523)

3% Aslinda bu ifade ya “dervigan-1 bi-nisandandir” ya da “dervis-i bi-nigdndir” seklinde
yazilmali idi.
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Esrar Dede’nin h. 1090/ m. 1679-1680 tarihinde vefat ettigini soyledigi Hemdemi
Dede XVII. asrin ikinci yarisina ait bir Mevlevi sair goriinimiindedir. Tuhfe-i Na 'ili
isimli eserinde Hemdem1 maddesini olusturan M. Nail Tuman ise ilgili maddeyi
kaleme alirken “Hemdem1 Celebi”nin biyografisinde Asik Celebi ve Hasan Celebi’nin
haricinde Sicill-i Osmdni’nin yan sira Esrar Dede ile Semd ~hdne-i Edeb’1 kaynak
olarak gosterir ve sairin biyografisini asagida verdigimiz iizere dzetler:

“Hemdemi Celebi, Uskiiplii, Ishak Celebi’nin lalazadesidir, mukata‘at katibi.
Vefati h. 1090 / m. 1679. Vodine’de medfindur.

Her kimin yokdur yaninda bir musahib hemdemi / Hem giinii zayi‘ gecer hem
rlizigar: hem demi

Bi-kayd olam diyen bu cihanda geda gerek / Bi-minnet olmak isteyen ehl-i
‘aba gerek

Hemdemi dedim kapina geldi yas1 hem-demi / Hande-i diizdide edip dedi
dilber hem demi” (Kurnaz, 2001: 1207)

Yukarida paylastigimiz iki alinti, zaman zaman giintimiizde yapilan akademik
caligmalara da kaynaklik etmistir. Bu minvalde Dzuneis Nureski tarafindan hazirlanan
Tezkirelere Gore Bugiinkii Makedonya Sehirlerinden Yetisen Divan Sairleri isimli
yiiksek lisans tezinde Uskiiplii sairler arasinda Hemdemi’ye de yer verilmistir. Hatta
onun Mevlevi oldugu da ¢aligmanin sonunda paylasilan bir tabloda gosterilmistir.
Nureski, Tuhfe-i Na’ili’ye gére Hemdemi’nin Vodine’de, Esrar Dede’ye gore ise Galata
Mevlevihanesi hamisaninda medfun oldugunu dipnotta belirtir. (Nureski, 2006: 56)
Ayrica Tiirk Edebiyat Isimler Sézligii'nde “Hemdemi, Hemdemi Celebi” maddesini
yazan Zeynep Dinger Berdibek, Nureski ile hemen hemen ayni1 kaynaklardan istifade
ederek daha muhtasar ve benzer mahiyette bir biyografi olusturur.*®

Tespit edebildigimiz kadarryla Hemdemi’den bahseden ilk kaynak Mesa ‘irii’s-
su‘ard’dir. Asik Celebi Hemdemi’den bahsederken onun Ishak Celebi’nin lalazadesi
olarak tanindigim ve heniiz ber-hayat oldugunu anliyoruz.’’ ikinci kaynak olarak
baktigimiz Hasan Celebi’de ise Hemdemi yine Ishak Celebi’nin “bende ve bendezadesi”
(Kutluk, 1989: 1067) diye tanitilirken merhum olarak gosterilir.*® Tuhfe-i Na ' ili’nin

3 Hemdemi maddesi igin bkz. (Berdibek, 2014) https://teis.yesevi.edu.tr/madde-detay/
hemdemi-hemdemi-celebi erisim tarihi: 01.11.2023.

“Hala Vedane nam kasabada miitemekkin ve ciiz’1 kesb ii ¢iftlik ile kana‘at idiip miitevattin
olmisdur.” Bkz. (Kilig, 2010: 543)

... ol mahalde tarh-1 bina-i mesakin itmis-iken bu dar-1 fenadan hareket ile saray-1 bekada
sakin old1.”. Bkz. (Kutluk, 1989: 1068)
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kaynaklar1 arasinda gosterilen Sicill-i Osmdni’de ise I1I. Murat (6. 1595) devrinin
ortalarinda vefat ettigi kaydedilir.”

Hem Asik Celebi hem de Hasan Celebi, Hemdemi’yi Ishak Celebi’nin yakini ve
cagdasi olarak gosterirler. ishak Celebi’nin vefat: ise m. 1537 yihdir. (Savas, 2000:
528) Bu da Sicill-i Osmdni sahibinin takriben verdigi 6liim tarihi ile uyusmaktadir.
Fakat Esrar Dede, Adem Dede’nin miiritlerinden olan Hemdemi Dede’nin 6liimiinii
h. 1090 / m. 1679-1680 tarihinde gostermektedir. Haliyle Ali Enver de onu takip
etmektedir. (Erdem, 2013: 217) Buraya kadar Asik ve Hasan Celebilerden farkli bir
Hemdemi’den bahseden Esrar Dede’nin Hemdemi Dede’ye ait gosterdigi beyit -ilk
misrai biraz farkli olarak- Hasan Celebi’nin Hemdemi maddesinde de mevcuttur:

“Bi-kayd olam diyen bu cihanda geda gerek
Bi-minnet olmak isteyen ehl-i ‘aba gerek™* (Kutluk, 1989: 1068)

Iste Hasan Celebi ile Esrar Dede’de gecen bu miisterek beyit biitiin meselenin
adeta bir kordiigiim halini almasina sebep olmustur. Clinkii yukaridaki veriler 1s181inda
anliyoruz ki Esrar Dede’nin yaptig1 bir hatanin Ali Enver tarafindan tekrarlanmasi
ve M. Nail Tuman’in yukarida verdigimiz beyitten hareketle iki farkli Hemdemi’yi
kendi eserinde bir araya getirmesiyle zincirleme bir hata silsilesi olusmustur. Daha
sonraki donemlerde yapilan akademik ¢aligmalarda ise bu karisiklik dikkate alinmadan
oldugu gibi tekrarlanmustir.

Meseleyi acikliga kavusturmak adia 6zetlemek gerekirse; Esrar Dede muhtemelen
Galata Mevlevihanesi sakinlerinden olan Hemdemi Dede’yi Uskiiplii Hemdem ile
karistirmistir. Bu yiizden Hasan Celebi’de gegen bir beyiti Hemdemi Dede maddesi i¢in
kullanmigtir, M. Nail Tuman da Ishak Celebi’nin lalazadesi olan Hemdemi’nin vefat tarihi
icin Hasan Celebi ile ortak beyiti kullanan Esrar Dede nin Adem Dede’nin miiridi olan
bir baska Hemdemi i¢in naklettigi vefat tarihini esas almustir. Boylece biri XVI. ve digeri
XVII. asrin sonlarinda yetismis iki farklt Hemdemi “bir” kisi olarak literatiire gegmistir.

Nihai olarak Asik Celebi ile Hasan Celebi’nin bahsettigi ishak Celebi’nin lalazadesi
Hemdem{ Uskiipliidiir ama Mevlevi degildir. Esrar Dede’nin aktardigi Hemdemi’nin
ise hangi memleketten oldugu belli degildir ama Mevlevidir. Bu tarz karmasalar hem
klasik kaynaklarda hem de akademik ¢aligmalarda vuku bulabilmektedir. Kanaatimizce
meselenin halli bundan ibarettir.

39 “Evésit-1 asr-1 Sultin Muradd Han-1 Sélis’te fevt oldu.” Bkz. (Mehmed Siireyya, 1998:
232.)
“  Bu beyit Asik Celebi’de gegmez. Bkz. (Kilig, 2010: 543).
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Dervis Fenni-i Siikati Kimdir?

Esrar Dede tezkiresinin “fi harfi’l-fa’” kisminda Dervis Fenni-i Stik(iti isimli bir
sairin terceme-i halini bulmaktayiz. Dervis Fenni’'nin biyografisine dair Esrar Dede’nin
aktardiklarini asagida veriyoruz:

“Nam-1 namileri Y@suf’dur. Nuhbetii’l-asar’da Belig irad idiip Siikati Dervis
Yusuf-1 Mevlevi diyii isaret ve zad u bldini tafsile cesaret itmemis, bu beyti
tahrir ider.

Sada-y1 ra‘d sanma yad idiip zulm-i sehidani

Daogiip gogsin dem-a-dem nale-i seb-gir ider gerdiin

Bin yetmis yedi tarthinde intikal-i misr-1 beka ve terk-i memleket-i fena buyur-
mislardur.” (Geng, 2000: 428-429)

Esrar Dede’nin eserini muhtasar bir surette yeniden diizenleyip yayimlayan Ali
Enver ise yukarida verdigimiz bilgileri tekrarlamakla birlikte Dervis Fenni’nin vefat
tarihini Esrar Dede’nin nereden buldugunu anlayamadigini ifade ediyor. (Erdem,
2013: 173) M. Nail Tuman ise eserinde Fenni maddesini olustururken Esrar Dede ile
Ali Enver’in haricinde, Seyhi Mehmed Efendi’nin Vekdyi ‘u’I-Fuzald’sini, Safayi’nin
Nuhbetii’l-Gsdr’im, Seyrek-zade Mehmed Asim’n Zeyl-i Ziibdetii'I-es ‘dr1’n1 ve Ismail
Belig’in Nuhbetii’l-asar li-Zeyl-i Ziibdetii l-es ‘arr’n1 kaynak olarak vermektedir. Bu
kaynaklardan istifade ile agagidaki satirlari kaleme alir:

“Ytsuf-1 Fenni Siikati Efendi, Uskiibi, Mevlevi, Mekke Kadisi, vefat: cemazi-
ye’l-ahir 1077 m. 1666, Edirnekapisi haricinde medfiindur.

Sada-y1 ra‘d sanma yad idiip zulm-i sehidani

Dogilip gogsin dem-a-dem nale-i seb-gir ider gerdlin” (Kurnaz, 2001: 786)

Esrar Dede’nin “zad u bldini tafsile cesaret itmemis” diyerek elestirdigi ve
Dervis Fenni i¢in kaynak olarak gosterdigi Belig in Nuhbetii’I-dsdr’ina baktigimizda
asagidaki satirlarla karsilasiriz:

“Uskiibi Ytsuf Efendi. Bin yetmis yedi senesinde fevt oldu.
Sadé-y1 ra‘d sanma yad idiip zulm-i sehidani

Dogiip gogsin dem-a-dem nale-i seb-gir ider gerdin” (Abdiilkadiroglu, 1999: 327)

Goriildiigi tizere Belig, eserinde Esrar Dede’nin iddia ettigi gibi “Stkati
Dervis Yisuf-1 Mevlevi” seklinde bir ifade kullanmamaktadir. Muhtemelen Esrar
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Dede’nin kullandig1 Nuhbetii’I-asdr niishasinda “Uskiibi” olmas1 gereken kelime
“Siikati” seklinde imla edilmis idi. Arap harfleri ile yazildiginda bu iki kelimenin
karistirilma ihtimali géz oniinde tutulmalidir. Ayrica Osmanli’da kadilik yapmis
kimseler i¢in kullanilan “mevla” tabirini de “mevlevi” seklinde okumus olmasi
yahut elindeki niishada “mevlevi” seklinde imla edilmis olmas1 akla yatkin bir
aciklama olacaktir. Nitekim Nail Tuman, Fenni maddesini olustururken Seyhi ve
Safayi gibi tatminkar biyografik bilgiler sunan eserlerden istifade etmis ve onlardan
aldigi bilgi ile Fenni’nin “mevla” oldugunu gosteren Mekke kadilig1 gorevini
aktarmay1 ihmal etmemistir.

Hem Seyhi Mehmed Efendi hem de Safayi Mustafa Efendi, Fenn1’ye dair ayrintili
malumat verdikleri halde onun Mevlevi olusuna dair hicbir sey soylemezler. Her
iki kaynakta da Fenni’nin ismi Y@suf’tur. Uskiiplii olan Yasuf Efendi, Seyhiilislam
Yahya Efendi’den miilazim ve miiderris olduktan sonra teamiillere uygun olarak
kariyerinde ytikselir. Medine kadis1 iken ilmine hiirmeten Mekke kadiligina
naklolunur. 1077 tarihinde de vefat eder. Zaten ondan geriye kalan yegane beyit de
Seyhi ve Safayi tarafindan tekrarlanir. (Ekinci, 2018: 932-933; Capan, 2005: 450)

Bu noktada Fenni i¢in zikredilen kaynaklar arasinda yer alan Seyrek-zade
Mehmed Asim ise “Bu beyt mecmii‘asindan intihab olundu” (Coskun, 2019: 108)
ibaresinin akabinde yukarida tekrarlanan malum beyti yinelemekten dteye gitmez.
Dolayzst ile daha eski ve birincil kaynaklar olarak kabul edecegimiz Safayi Mustafa
Efendi, Seyhi Mehmed Efendi, Ismail Belig ve Seyrek-zide Mehmed Asim’a
baktigimizda sairimizin “Siik(ti” diye bir mahlasinin olmadigini1 ve hayatinin
tamamini ilmiye mesleginde gegirmis bir alim olarak, 6zelde Mevlevilige genelde
ise herhangi bir tarike aidiyetinin tevsik edilmesinin imkansizligi kolayca fark edilir.

Nail Tuman aslinda biitiin kaynaklara ulasmis olmakla birlikte Esrar Dede’yi
oldugu gibi kabul etme yoluna gittigi i¢cin yanilmig goziikmektedir. Bu yanilgi
akademik caligmalara da sirayet etmistir. Sair Hemdemi i¢in 6rnek verdigimiz
Dzuneis Nureski, Makedonyali divan sairleri merkezli ¢alismasinda Fenni’nin
Mevlevi oldugunu M. Nail Tuman’a istinaden sdyler. (Nureski, 2006: 48) Nureski nin
Fenni’nin biyografisinde Esrar Dede ile Ali Enver’i kullanamamasindaki temel
sebep her iki kaynakta da Fenni’nin dogum yerinin verilmemis olmasidir.

Benzer bir hatay1 Nilgiin A¢ik Onkas’in Kldsik Tiirk Edebiyat: 'nda Mevlevilik
Kiiltiirii ve Mevlevi Sairler isimli kitabinda da goérmekteyiz. Mevlevi sairler igin
tahsis ettigi bolimde Fenni-i SiikGti bashigi altinda Safayi ve Seyhi Mehmed
Dede’nin verdigi bilgileri aktardiktan sonra sairin Mevleviligi hakkinda su satirlari
yazmaktadir:
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“Kaynaklarda Mevlevi oldugu yazili olan Fenni’nin, hangi Mevlevihanede
bulundugu, ne gibi hizmetlerde bulundugu, seyhi belli degildir. Ancak, Mekke
ve Medine’de gorev yaptigindan, muhtemelen buradaki Mevlevihanelerden
birinde, tarikata girmis olmalidir.” (Agik Onkas, 2016: 292)

Yukarida aktardigimiz ifadelerden de anlasiliyor ki yazar dahi Fenni’nin kaynaklarda
neye istinaden Mevlevi olarak gosterildigini anlayamamustir. Bir yandan miiderrislik ve
kadilik yapan bir alimin “dervis”lik sifatin1 hangi suretle deruhte ettigi yazar agisindan
dahi miiphem kalmustir.

Son olarak Tiirk Edebiyat: Isimler Sozliigii nde Ismail Hakk1 Aksoyak tarafindan
yazilan “Fenni, Yasuf Fenni SiikGti Efendi” maddesinde de bu yanlig aktarimlarin
bir baska seklini gormekteyiz.* Madde yazar1 Esrar Dede ve Ali Enver’i kaynak
ittihaz edip Fenni’nin Stik(ti diye bir mahlasi oldugunu madde baslig1 olarak yazmis
ve Mevleviligini de ismi gegen bu iki kaynaga dayandirmustir. Zikrettigimiz bu {ic
akademik ¢alisma ayn1 hatanin benzer akislerini tagimaktan 6teye gecememistir. Eger
Esrar Dede’nin atifta bulundugu Nuhbetii 'I-asar tetkik edilse idi meselenin vuzuh ile
hallolacag1 agiktir.

Netice itibari ile Esrar Dede nin naklettigi gibi Dervis Fenni-i Stikiti isminde bir
sair mevcut degildir. Vefat tarihi itibariyle h. 1077 yilinda 6ldiigiinii sdyledigi Fenni
Yusuf Efendi Mevlevi degildir. Biitiin kaynaklarda yalnizca bir beyti tekrarlanan Kadi
Yusuf Efendi ilmiye sinifina mensup ve Fenni mahlasi ile siirler yazmig bir sahis
olarak degerlendirilmelidir.

SONUG

Klasik Tiirk Edebiyati icinde Mevlevi Edebiyati ismini verebilecegimiz edebi bir
ekol vardir. Bu ekoliin mensuplarint hem Mevlevi kaynaklarindan hem de Osmanlt
biyografik literatiiriinden istifade ederek tespit etmek miimkiindiir. Bildirimizde bu
edebi ekoliin gliniimiiz Kuzey Makedonya Cumhuriyeti sinirlart i¢erisindeki sehirlerde
dogmus ve yetismis mensuplarin1 yani Makedonyali Mevlevi sairleri tespit etmeye
calistik. Cizdigimiz bu ¢erceve dahilinde 5 Makedonyali Mevlevi sdirin ismine
ulastik. Bu sairlerin biyografilerine ve edebi sahsiyetlerine dair elde edebildigimiz
malumati aktarmaya gayret ettik. Isimlerine ulasabildigimiz bu sairler; Debreli Vecdi

4 Madde yazilirken pek ¢ok kaynaktan istifade edilmis goziikse de Fenni Yusuf Efendi’nin
Mevlevi olmadigi anlagilamamistir. Bkz. (Aksoyak, 2020) https://teis.yesevi.edu.tr/madde-
detay/fenni-yusuf-fenni-sukuti-efendi erisim tarihi: 01.11.2023.
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Mustafa Dede, Uskiiplii Abdiilbaki Dede, Istipli Talibi Hasan Dede, Manastirli Hafiz
Ebiibekir Dede ve Manastirli Na’ili Salih Efendi’den ibarettir. Ismi zikredilen bu
sairlerden Vecdi Dede’nin bir Mevlevi seyhi olarak Abdiilbaki Dede ile Talibi Hasan
Dede’yi hem tasavvufi hem de edebi cepheden yetistirmesi onemlidir. Bu ti¢ dedenin
kendi memleketlerinden uzakta; Yenigehr-i Fener (Vecdi Dede, Talibi Hasan Dede ve
Abdiilbaki Dede), Selanik, Kahire ve Siroz (Talibi Hasan Dede) seyhlik yapmus olduklart
goriilmektedir. Manastirli Ebubekir Dede nin hayatinin son demlerini istanbul Galata
Mevlevihanesi’nde idrak etmesi, Manastirl N&’ili Salih Efendi’nin ise Kahire’de medfun
bulunmasi, bu sair Mevlevilerin ortak kaderi gibidir. Ismi gecen sairlerin hicbirinin
Uskiip Mevlevihanesi basta olmak {izere Makedonya topraklarindaki diger mevlevi
zaviyeleri ve bunlarin sakinleri ile iliskilerine dair bir malumata tesadiif edemedik. Ama
Osmanli imparatorluk cografyasmin farkli sehirlerine dagilmus sairlerimiz gittikleri
yerlerde isimlerini baki kilmay1 bilmislerdir.

Bu minvalde Talibi Hasan Dede’nin Yetimii’s-surith isimli Mesnevi serhi ve
Manastirli Salih N&’ili’nin Kenz-i Nasdyih isimli manzum Pend-i Attar serhi literatiirde
hak ettikleri yerleri almislardir. Diger {i¢ sairimizin ise birka¢g manzumesinden bagka
eserine ulasamadigimizi belirtmemiz gerekir. Ancak zamanla onlarm baska siirlerine de
rastlamamiz miimkiindiir. Ayrica akademik ¢calismalarda Makedonyali Mevlevi sairler
arasinda gosterilen ama bu bildiride Mevlevi olmadiklarini ispatladigimiz Hemdemi
ve Fenni’nin kimlikleri agiklik kazanmistir. Umuyoruz ki yapilacak caligmalarla
Makedonya’nin Osmanli edebiyatindaki yeri ve 6nemini gosterecek pek cok sair
kesfedilecektir.
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CHILDREN OF MACEDONIA: MEVLEVI POETS

Abstract:The geography of Macedonia was introduced to Turkish culture during the
conquests of the Ottoman Empire in the Balkans. It is inevitable that Mevlevism, which found
a place in almost every geography conquered by the Ottomans, also had a presence in this
geography. As a matter of fact, many Macedonian poets have been raised within the Mevlevi
order over the centuries. In this respect, the names of some Mevlevi poets who grew up in
today’s Macedonia have entered the Turkish literature. It is understood that these poets, who
are well-known in Mevlevi Literature, originated from various cities of Macedonia. Debreli
Vecdi Mustafa Dede, Uskiiplii Abdiilbaki Dede, Istipli Talibi Hasan Dede, Manastirl Hafiz
Ebtibekir Dede and Manastirlt Na’ili Salih Efendi are well-known poets of Mevlevi literature.
The biographies, literary personalities and works of these poets, about whom we find scattered
information in the sources, need to be discussed in detail. In order to clarify this issue, which is
of great importance in terms of literary history, the Mevlevi order’s own sources should be used
first. The three-volume menakibname Sefine-i Nefise-i Mevleviydn of Sakib Mustafa Dede, the
sheikh of Kiitahya Mevlevihanesi, is a source we cannot ignore as it is the work of a Mevlevi
who traveled to the Balkans himself. In addition, Sahth Ahmed Dede’s chronological work
Mecmii atii t-Tevarthi’l-Mevleviyye will be very useful in illuminating some points that have
remained in the dark. The information shared with us by the tezkires of the poets, one of the
main sources of reference on the Macedonian Mevlevi poets, is very valuable. The presence
of the poets we will focus on in this study in the tezkires makes us feel their influence in the
literary circles of their time. In addition, it is possible to find exemplary poems of these names
in the tezkires. It is seen that our poets preferred Turkish in their poems. Finally, it will be
necessary to analyze the relations of the Mevlevi poets with other poets of the Ottoman period.
Revealing the identities of these poets through these analyzes and determinations will show
how close the Turkish and Macedonian cultures have become to each other. The fact that this
rapprochement was through Mevlevism will also explain the influence of the Ottoman Empire
in the field of Sufism. In this paper, the biographies, literary personalities and works of the
Mevlevis who grew up in Macedonia and engaged in poetry, especially the poets mentioned
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above, will be identified and analyzed. In this way, it will serve to understand the common
points of Turkish-Macedonian literary relations through individuals.

Key words: Macedonia, Tiirk, Ottoman, Mevlevi, poem

Introduction

The influence of the Mevlevi order in the Balkans, which was born from the
ideas and works of Mevlana Celaleddin-i Rimi (d. 1273), is very valuable. In this
geography, which was introduced to Islam through the Ottoman conquests, it has
been observed in the historical process that the Mevlevi order created a sphere of
influence for itself. We know that this influence continued for hundreds of years
in many Balkan countries through Mevlevihanes. In this respect, it is clear that in
today’s North Macedonia, Mevlevism has found followers in many cities, especially
Skopje. In particular, the fact that poetry in Mevlevism is accepted as “stinnet-i
seniyye-i Mevleviyye” originating from Mevlana has made the relationship of Mevlevi
dervishes with poetry and literature natural. Many Mevlevis, born in various cities of
Macedonia but living in different cities of the Ottoman Empire, could not stay away
from being involved with literature in general and poetry in particular, in accordance
with the Prophet’s sunnah. This literary activity had remarkable results in Ottoman
literature. While some of them composed independent works, some of them left the
world by leaving behind a couplet as a remembrance to their companions. The place
of our poets born and grown up in Macedonia in the establishment of Mevlevism as
a literary school cannot be ignored. These literary works, which they penned while
keeping within the literary tradition, also served to bring Mevlevis living in distant
parts of the empire together on a common ground. Perhaps due to a Sufi concern or
the destructive approach of time, we do not know the names of all Mevlevi poets
who grew up in Macedonia. However, in the light of the information and documents
provided to us by the sources, it is possible to examine the biographies, literary aspects
and works of the persons we have been able to identify. In this paper, by benefiting
from both classical biographical and bibliographical sources and the literature of the
Mevlevi order itself, we discuss the biographies of Mevlevi poets born and raised
in North Macedonia with their literary characteristics. In this way, we have tried to
prevent some repetitive mistakes by identifying and identifying poets who should not
be evaluated within the accumulation of Mevlevi Literature in academic studies. It
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should be taken into consideration that the paper is of a quality that will contribute to
the literary history of North Macedonia.

Abdiilbaki Dede'

Abdiilbaki Dede was born in Skopje and his date of birth is unknown. He belonged
to a famous family called Balik¢izadeler. Among his brothers were mudarris and
preachers. Unlike his brothers, Abdiilbaki was inclined towards dervishism. He was
very influenced by the dervishes who came to Skopje. Especially after hearing the
poetry and behavior of one of these dervishes, Vecdi Dede, Abdiilbaki makes a life-
changing decision and leaves Skopje. Leaving his relatives and his work behind, he
went to Yenisehr-i Fenar (Larissa). He joined the disciples accepted by Vecdi Dede,
the sheikh of the Mevlevihane in this city. He completes the thousand and one day
ordeal of Mevlevism in this lodge. He read Sufi classics under the supervision of
Vecdi Dede. Among these are works such as Mesnevi-i Ma 'nevi and Mantiku t-tayr.

Abdiilbaki Dede’s sheikh Vecdi Dede, who focused on maturing himself spiritually,
would pass away in 1669/1670. Before his death, Vecdi Dede announced that Abdiilbaki
Dede would be the future sheikh of the Yenisehr-i Fenar Mevlevihanesi.?Abdiilbaki
Dede, who would take this good news as a maxim for himself throughout his life, left
Yenisehir like many other Mevlevi dervishes and set off for Konya to retreat in the
Dergéah-1 Mevlana. According to Sakib Mustafa Dede, during this journey he was even
in danger of being killed by a fanatic influenced by the Kadizadelis. But the person
who wanted to kill him slipped and fell on his own sword, killing himself tragically.
This incident made the townspeople more respectful towards the dervishes.*Arriving in

' The only source we have about Abdiilbaki Dede’s life and literature is Sakib Mustafa
Dede’s menakibname of Sefine-i Nefise-i Mevleviyan. Therefore, we have prepared all
the information about him by making use of the mentioned work. (Odunkiran, 2020:
1983-1987).

The following sentence uttered by Vecdi Dede at the time of his death indicates that he saw
Abdiilbaki Dede as his successor: “Diir me-rev ki derin huceste-makam ser-halka-i ihvan-1
safa-encam blden-i to nezdik est.” “Do not go far away! For it is near that you will be at
the head of your sincere companions in this blessed station.” (Odunkiran, 2020: 1984).
The judgment of a preacher in this town, which Abdiilbaki Dede visited, about the dervishes
summarizes the Kadizadelis’ view of the members of the order: “... ol kasabaya decacile-i
ahir zamandan bir miiteseyyih-i miizevvir gelip ‘akayid-i sdde-dilan: ifsad ve fukara-y1
tarikat-1 Muhammediyye haklarinda ‘1yazen billahi’l-Hafiz “Birinin katli yetmis kafir-i
harbi katline beraberdir.” diye igva etmekle...” (Odunkiran, 2020: 1985).
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Konya after a long journey, Abdiilbaki Dede continued his Mesnevi-i Ma 'nevi lessons
during his stay in the city. Having proved himself during his stay in Konya, Abdiilbaki
rejected without hesitation the offers to become the head of one of the mevlevihanes
where the position of ¢elebilik was vacant.

After a while, Abdiilbaki Dede went to Istanbul with a spiritual direction and
joined the dervishes of Kapikule Mevlevihanesi, the first Mevlevihane of Dartissaade.
Here he continued his solitary life for a long time. In his late thirties, while residing in
Galata Mevlevihanesi, he was given the position of sheikh of Yenisehir Mevlevihanesi in
accordance with the will of his sheikh Vecdi Dede. Accepting this sheikhship immediately,
Abdiilbaki Dede traveled to Yenisehr-i Fenar and carried out his preaching activities
in the style of his murshid. The “tecrid ii tefrid” nature of his character caused him to
distance himself from everything that belonged to the world. Proving to everyone that
he is a good successor, Abdiilbaki Dede distributes everything he owns to his followers.
He spent a significant part of his life away from formalities. Guided by this principle,
which weakened his interest in the world, he did not hesitate to give “berg-i sebz” to
his followers, except for the cardigan left to him by his sheikh, Abdiilkerim Celebi’s
work titled Insdn-1 Kamil, and Pir’s Mesnevi-i Ma nevi. We learn about this attitude
of his from the only couplet that has been left to us by him:

“Sala ihvana berg-i sebziimiizdiir ma-melek amma
Gegilmez hirka-i piran-ila insin-1 Kamil’den” (Odunkiran, 2020: 1985).

Abdiilbaki Dede, who gathered many people around him during his sheikhship
in Yenisehir Mevlevihanesi, stopped chatting with the followers in the city when he
felt that his death was approaching and took only the dervishes in the dergah into his
private circle. However, after a while, he cut off his relations with them as well and
entered a state of complete isolation. Sakib Dede explains Abdiilbaki Dede’s effort to
gradually cut off his relations with people, who passed away not long afterwards, as
“... murad-1 serifleri climleyi def*aten mahzun etmeden tefrik-i tedricle etmek ehven
olduguna binaen temhid-i mukaddime-i firak oldugun ifade...”. (Odunkiran, 2020:
1986) It is possible to say that Abdiilbaki Dede, whose exact date of death cannot be
determined, died in the first half of the eighteenth century. Even in Sefine-i Nefise-i
Mevleviyan, where we can find the most detailed information about him, it is unknown
where he was buried. However, there is no reason to think that he was buried in the
hamisan of Yenisehir Mevlevihanesi.
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Manastirh Hafiz Ebiibekir Dede

Ebibekir Dede was born in Manastir. We know that Ebubekir Dede, who had
many statesmen among his ancestors, had a remarkable amount of property. Despite
this, he abandoned his wealth because of his love for the Pir and joined the Mevlevi
order. A chronic drunkard in his personal life, Manastirli Hafiz, according to Esrar
Dede, continued his drinking binges even in the Galata Mevlevihanesi.Known among
the disciples for his funny and strange behaviors, this lively grandfather also used to
sing poetry. However, his poems consisted of “bi-ma’na kalam-1 mevzin”. (Geng,
2000: 131-136).

What makes Hafiz Ebiibekir Dede remarkable in terms of literary history is his
preference to sing poetry without meaning but with meter. Esrar Dede, quoted by
Mustafa Safayi in his tezkire®, tells us that Bosnali Dervis Habibi, another Rumelian
poet, and Manastirli Hafiz Eblibekir Dede were similar to each other in singing words
with verses consisting of meaningless words. Although we do not yet have examples
of this style by Manastirli Hafiz, which Dervis Habibi explains by saying, “dlem-i
ma‘nadan bize ancak lafz verilmigdiir. Ma‘na kaydinda olman.” (Geng, 2000: 130),
we do not yet have examples of this style belonging to Manastirli Hafiz, but we can
find verses from the mecmii 'a-i es 'drs that support this information.®

4 Esrar Dede, in his poem for Manastirli Hafiz, says that he drank day and night before

becoming a Mevlevi and that he continued to drink after he became one. It is remarkable
that he could be “hem-dem-i peymane vii sahba” even after he became a cell-owning dede
at the Galata Mevlevihanesi and that Seyh Galib was present as the sheikh of the dergah
at the time. “Da’ima bi-kayd-1 fikr-i neng {i ndm / rliz u seb miistagrak-1 siirb-i miidam
... Sakin old1 hiicrede amma yine / Hem-dem-i peymane vii sahba yine” (Geng, 2000:
134) Fatin Efendi, too, emphasizes that he should be regarded as shabby in form, but a
miracle-worker in content. (Ciftei, 2017: 75).

5 For Habibi, who is said to have died in Nuhbetii’l-dsar min Feva 'idi’l-es ‘ar in “...1053
hudiidunda” (Capan, 2005: 151), Esrar Dede’s statement that Habibi died in “...1050
hudiadunda...” (Geng, 2000: 130) must have been an act of absent-mindedness. Moreover,
the discrepancy between the couplet in Safayi, which is attributed to Habibi, and the first
line of the couplet that Esrar Dede records that he borrowed from Safayi is a continuation
of this mistake. (Capan, 2005: 151).

6 M. Kayahan Ozgiil shares with the reader in his book Seke Seke Ben Geldim Sekmeler-I
that Habibi from Bosnia may be our first letrist poet. We, too, see no problem in accepting
Manastirli Hafiz EbGbekir Dede as the second or the follower of the first in the letrist
attitude that we can accept Habibi as the first. (Ozgiil, 2018: 12-13)
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The only couplet that has survived from Manastirli Ebtibekir Dede, is also the
only one that sheds light on his spiritual personality.:

“Kendi tarih-i zehabum sdylediim
Saklabani gitdi dergehden didim” (Geng, 2000: 132).

According to Esrar Dede, Manastirli Hafiz, who became famous as “miilhid-i
devran” among the dervishes in the dergah, said “I will go to our homeland” after
laughing and jokingly addressing Esrar Dede. Eblibekir Dede, who mentions the date
of his departure in the couplet above, would die six days later. The chronogram of his
own death has remained an unforgettable memory among his followers. However, we
cannot find a clear date of Ebibekir Dede’s death in Tezkire-i Su ‘ard-y1 Mevleviyye.
Fatin Efendi, on the other hand, cites this couplet and says that the Dede died in the
middle of the year 1218 AH. (Cift¢i, 2017: 75). This inference, which corresponds
to 1803/1804 AD, is completely wrong. For even Esrar Dede, who introduced us
to Manastirhh Hafiz, died in 1797 AD. With this attention, if we exclude the word
“said” in the second line of the couplet written by Ebibekir Dede, we can reach a
date of 1210 AH. In order to confirm this conclusion and eliminate this anachronism
stemming from Fatin Efendi’, looking at Ebtibekir Dede’s tombstone will once again
show us his chronogram of his own death.

Although Esrar Dede does not say where Eblibekir Dede was buried, the first
place to look for the tomb of a dede who died while having a cell in the Galata
Mevlevihanesi is the dergah’s hamisan. We share below the image of the tombstone
of Manastirli Ebbekir Dede in hamisan, which appears to be said by Seyh Galib.?

7 This anachronism will also infect contemporary works of scholarship. As an example
of the errors that this inattention can lead to, see also: (Biilbiil, 2020) https://teis.yesevi.
edu.tr/madde-detay/hafiz-ebubekiraccess date: 02.11.2023. In addition, in the master’s
thesis prepared by Dzuneis Nureski titled “According to the Tezkires, Divan Poets from
the Cities of Today’s Macedonia”, it will be seen that the date given in Hdtimetii’l-es 'ar
is accepted as correct and the error is repeated. (Nureski, 2006: 120)

The photograph was taken from the master’s thesis titled “Galata Mevlevihanesi Mezartaglar
(Katalog-Degerlendirme)”.(Kiiciikkaya, 2019: 276).
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Ya Hazret-i Mevlana
Mevlevi Hafiz Ebibekr Dede / Oldu seyyah-1 giilistan-1 suhid
Eyledi hankah-1 ‘dlemde / ‘Ask-ile sevk-ile ifna-y1 viictid
Yazdi tarih-i vefatin Galib / Okuya Hafiz'1 me’vaya Vedid®

Based on the last line, we can definitively correct this mistake regarding the
date of Ebubekir Dede’s death, which we understand to be 1210 AH / 1795-96 AD, as
indicated by the gematria. It is not known whether Manastirli Hafiz Ebtbekir Efendi
had enough poetry to fill a small divan. Probably because of his rind-like character,
he considered himself free from the necessity of collecting his poems. It is certain
that we will encounter a style in our poet’s poems that will show his indifference
towards the world.

9 Ttis also possible to find this history kit’a in the divan of Seyh Gélib. For the verse given
under the title of “Tarikat-1 ‘aliyye-i Mevleviyye’den Manastirlt Hafiz’in intikali tarfhidir”,
see: (Okcu, 2011: 224).
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Talibi Hasan Dede

Hasan Dede was born in Ishtip. Although his father was a kadi, he was not
interested in the position of kadi1 and preferred to be a disciple of Vecdi Dede. Hasan
Dede, who stayed with his sheikh for a few years and completed his ordeal, became
the head of Yenisehr-i Fenar Mevlevihanesi when his sheikh died.!’Because some of
his enemies in this city complained about him, he leaves his position as a sheikh. He
turned to his father’s profession, the kadi. He stands out among his contemporaries as
a follower of Ebii Sa‘id-zade Feyzullah Efendi. Hasan Dede, who was very successful
thanks to his profession and lived a wealthy life, “sabika-i ‘ahd-1 ezeli tahrik-i silsile-i
incizab” and repented again to Seyh Ahmed Gavsi and joined the dervishes. Hasan
Dede distributes all his wealth to the dervishes when he re-joined the sect. He was
appointed as sheikh of Thessaloniki Mevlevihanesi by Bostan-1 Sani, the central sheikh
of his time. (Odunkiran, 2020: 1997). He narrated an incident that happened to him
after he received this assignment in the section of his work entitled Yetimii s-siirith in
which he explained the reason for writing it.

Talibi Hasan Dede was appointed as sheikh of the Thessaloniki Mevlevihanesi
by II. Bostan Celebi in April 1102 AH / April 1691 AD. Hasan Dede arrived in the
city in July of the same year and witnessed that the Mevlevihane was in ruins. He
obtained Ismail Ankaravi’s commentary on the Masnavi, Mecmii ‘atu’l-Letdyif and
Matmiiretii’I-Ma ‘arif, in a locked chest from the family of the sheikh who was his
predecessor. When the chest is opened, he realizes that the third volume of the six-
volume commentary is missing.!" Unable to obtain this incomplete third volume,
Talibi decided to comment on it on his own. He also made extensive use of Ismail
Ankaravi’s Cami ‘u’l-Aydt and began to comment on it on Wednesday, the seventh of
Dhu’l-Hijjah in the year 1103 AH, that is, on Wednesday, the twentieth of August in the
year 1692 AD. (Atabek, 2019: 49-53) The last parts of the work, which we understand

The sources do not clearly mention in which Mevlevihane Talibi Hasan Dede first became
a head. However, if we remember that, according to Sakib Dede, Vecdi Mustafa Dede
died and was buried in Yenisehr-i Fenar, we can say that Hasan Dede, who is said to
have taken the position of sheikh as the successor of his sheikh, took his first position in
Yenigehir. On the death of Vecdi Dede, see:(Odunkiran, 2020: 1662).

Ismail Ankaravi’s commentary is actually seven volumes. The fact that Talibi Hasan Dede,
who included the seventh volume in his commentary, which caused serious debates in his
time, mentioned his work as six volumes can be taken as a sign of his attitude towards this
issue. For more information on the issue of the seventh volume, see:(Celik, 2002: 85-98).
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to be the author’s copy, were completed by someone else. In fact, both Sakib Dede and
Esrar Dede clearly state that he could not complete his work. Although Sakib Dede
states that “...serh-i mu‘dilat-1 Hazret-i Mesnevi’ye siirQi* edip lakin tekmili miiyesser
olmamigdir” (Odunkiran, 2020: 1997), he does not explain what was the reason for
its incompletion. However, the second author, whose name we do not know, states
that the work was completed on the 24th day of the month of Rabi’al-awwal in 1106
AH / 12th day of November 1694 AD. (Atabek, 2019: 1135).

In our opinion, the only reason why Talibi Hasan Dede could not complete the
commentary is that he was transferred to Cairo Mevlevihanesi as a sheikh, as mentioned
in the sources. If he had wanted to take his commentary with him and finish it in
Egypt, the reason and wisdom of the work would have disappeared. Because his aim
was to complete the incomplete commentary of Mesnevi-i Ma ‘nevi in the dergéh. It is
possible that he transferred the completion of the commentary, which he had started on
his way to his new position, to one of the members of the dergah. Or it may have been
completed without any guidance by someone who came into possession of the work.

The ending date of the work also tells us when Talibi Hasan Dede began his career
as the sheikh in Cairo. In 1695, Hasan Dede, who we think was in Cairo, managed to
influence his community in a short period of time and became influential.'? Talibi, who
we know was especially popular among the soldiers, left Egypt without permission from
the sheikh in order not to be victim or killed in the civil war referred to in the histories
as the Halil Pasa Vakasi (Khalil Pasha Incident)", which is an attitude that does not
comply with the etiquette of the sect.!* Despite this, he was given the position of sheikh
of Siroz Mevlevihanesi, taking into account his history in the sect. All sources agree

The lines of the author of Sefine about Hasan Dede’s spiritual influence in Cairo are
remarkable:“Ve nevbet-i mesthat-i Misriyyelerinde olan ikbal-i kultib kendilerin seyhii’l-
mesdyih-i Kahire olmak mertebesine ve ciimleye tefevvuklarma ba‘is-i terakki olup ekser-irii’esa-
yi clinlid-1 Misriyye ‘arakiyye-kes-i mahabbetleri olmagla...” (Odunkiran, 2020: 1997-1998).
It is possible to read the details of the civil war during the governorship of the Egyptian
governor Halil Paga, also known as K&se/Kiisec Halil Pasa in histories, in Rasid Mehmed
Efendi’s Tarih-i Rdysid. It is unthinkable that this civil war among the military class would
not affect a person like Talibi Hasan Dede, who was loved and respected by the military.
For detailed information on this subject, see:(Ozcan and oth., 2013: 867-870).

14 Sakib Dede criticized Talibi for thinking of himself by avoiding duty: “Makarr-1 hilafet-i
merk{imeye niizQil ve mesned-i mesthate ciilGislart miiddeti eyyam-1 erba‘Ini tecaviiz
etmeyip sitdban-1 daru’l-beka olmalar1 ciir’et-kiindn-1 terk-i hidemat-1 “aliyye-i bika‘-1
evliya-y1 kirdma sebeb-i i‘tibar olmusdur.” (Odunkiran, 2020: 1998).
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that he died while performing his duty here."> As far as we can determine, according
to Esrar Dede and other sources cited by him, Talibi Hasan Dede died in 1130 AH
/ 1717-1718 AD. However, Sakib Dede states that Talibi, who was appointed to the
Siroz Mevlevihanesi upon the recommendation of Seyyid Muhammed Arif Efends,
the head of the mevlevihane, died before his forty days in his new duty were up.'® In
this case, we will have to assume that Talibi Hasan Dede waited for approximately
five years after escaping from Egypt due to the Halil Pasa incident that took place
in 1124 AH / 1712-1713 AD without taking any position of duty. Hasan Dede, who
was approximately one hundred years old at the time of his death, was buried in the
cemetery of Siroz Mevlevihanesi. (Geng, 2000: 322; Odunkiran, 2020: 1998).
Talibi, who continued his literary personality under the guidance of his sheikh Vecdi
Dede, has poems written in classical style in addition to his Mesnevi translation entitled
Yetimii’s-Stirith. We do not yet have any poems other than the ghazal in Esrar Dede’s
tezkire. We share the ghazal below to give an idea of his poetic talent (Geng, 2000: 323):

“Nr-1 didem ¢esm-i piir-htinum ki cdyundur sentin/Fersi olmig la‘lden sirga
sarayundur seniin

Tutiyay1 zerrece hi¢ gdziime gostermeyen / Kuhl-i erbab-1 basiret hak-payun-
dur sentin

Berk sanma su‘le-i ah-1 dernumdur dila / Ra‘d zann itme sada-y1 hay u
hiyundur seniin

Kaslarun zir-i cebiniinde kamer altinda ra / Didiim ol dilber didi bu hiisn-i
rayundur sentin

Sah-1 gamsin lesker-i hicran ile ceng itmege / Talibi ahunla kaddiin ok u
yayundur seniin”"’

15 Sakib Mustafa Dede, who also traveled in those regions, was the first to provide information
on this subject. (Odunkiran, 2020: 1998; Geng, 2000: 322;Kurnaz and oth., 2001: 580;
Erdem, 2013: 133).

¢ What Sakib Dede says about the heritage of Talibi, who died before his forty days as
sheikh, expresses a great sense of nostalgia: “Ve hizane-i iddiharlarinda bulunan kiitiib i
nuk{d u esya bi’l-climle tarac-1 ecanib olup fukara-y1 dergehe sayeste-i tahrir sehmii’l-
vastyye dahi isdbet etmemisdir.” (Odunkiran, 2020: 1998).

17 Ali Enver recorded his admiration for Talibi’s poetry on the occasion of this ghazal as
follows: “Bu gazelin matla‘1 ile dordiincii beytindeki sandyi‘-i rakika insan1 hayran edecek
bir derecede latifdir. Nir ol ey pir-i civan-gayret.” (Erdem, 2013: 134).
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Vecdi Dede

Vecdi Mustafa Dede was born in Debre in 1028 AH/ 1618-1619 AD. His father’s
name was [brahim Aga.'® (Sahih Ahmed Dede, 2003: 294) When Mustafa Dede, who
came from a wealthy family, heard about the fame of Tevekkiili Ahmed Dede, a serious
affection and interest arose in his heart for him. When he was undecided whether
or not to follow Ahmed Dede, he went to sleep in istiharah and dreamed that while
traveling with Tevekkiili Ahmed Dede to visit the grave of Hz. Pir, he was given the
good news of the sheikhship of Yenisehr-i Fenar Mevlevihanesi, of which he would
be the sheikh in the future."” Upon this dream, he traveled to Sarajevo in 1052 AH /
1642-1643 AH, when he was approximately 23 years old, and became a follower of
Tevekkiili Ahmed Dede. (Sahih Ahmed Dede, 2003: 307) Mustafa Dede, who had an
enthusiastic nature, was given the pseudonym “Vecdi” by his sheikh.?

According to Sahth Ahmed Dede, Vecdi Dede had been the sheikh of the Fener
Yenisehir Mevlevihanesi for several years when the dates show the year 1074 AH /
1663-1664 AH. (Sahih Ahmed Dede, 2003: 312) Esrar Dede records that he founded
the mentioned mevlevihane.?! (Geng, 2000: 517).Sakib Dede recorded some of the

18 Ali Nutki Dede reports in his Defter-i Dervigdn that Vecdi Mustafa Dede recorded the
year 1028 AH as the date of his birth on the back of a Mesnevi-i Serif that belonged to
him. See: (Kaya and oth., 2011: 47).

19 Sakib Mustafa Dede included this dream in his work in detail: “...Hazret-i Tevekkiill

Dede giirtth-1 enblih-1 piir-siikth-1 ithvan u hullan-1 Mevlevi ile sa‘adet-hanelerine niiziil

buyurup ba‘de tenaviili’n-niizl yine nehzat u miibaderet-i canib-i makstid buyurmalari

ile semt-i maksad su’aline “Be-ziyéret-i dergdh-1 Hudavendigari mi-revim” ‘unvaniyla
cevab-dih oldukda talib-i merkiima dahi hahis-i ziyaret-i mezk(re ve hem-rahi-i ‘aziz-i
mezbiir galebe-ferma olmagla ol dahi etba“ u esya‘iyla kafile-i ziivvara miilhak olup esna-y1
rahda Yenigehir-nam sevada nazil olduklarinda hala makarr-1 fukara-y1 Mevleviyye olan
mehbit-i envara niizl buyurmalari hengaminda muhlis-i merkiima ol menzil-i behist-nisan
fevka’l-gaye nesat-efza olmagla ragbet-i za’ide cilve-ger-i sdha-i derinu oldugu ‘aziz-i
ilham-semire ‘aks-endaz oldukda “in menzil-i nesat-bahg serdy-1 to hahed bd” nefes-i

hayaliyyeleriyle miistebsir olup...” (Odunkiran, 2020: 1650-1651).

When Vecdi Mustafa Dede performed sema by his own choice in opposition to the others

in the order, Tevekkiili Dede excused his action by attributing it to his natural enthusiasm.

Bkz. (Odunkiran, 2020: 1651).

The issue of who founded the Yenisehr-i Fenar Mevlevihanesi is not fully clarified. Although

Ali Nutki Dede states in his Defter-i Dervigdn that the Mevlevihane was built on the estate

of Vecdi Dede, quoting Sakib Dede, we could not find such information in Sefine.See:

(Kaya and oth., 2011: 47).For a detailed study on this issue, see: (Demirci and oth., 2012:

20

21
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situations that occurred during his sheikhship in this Mevlevihane in his work named
Sefine. (Odunkiran, 2020: 1654-1662). He was the head of Yenisehr-i Fenar Mevlevihane
and died in 1080 AH/ 1669-1670 AD at the age of 52. (Sahth Ahmed Dede, 2003: 314).

Sakib Mustafa Dede wrote the following lines about the death of Vecdi Mustafa
Dede, who was highly beloved by the people of the city during his 10-year sheikhship:

“... climle hustis-1 hasret i istiyaklarinda “La-yGcedu misli Vecdi” fikra-i
nefsti’l-emrisiyle yek-zeban-1 efstis ve dem-be-dem teceddiid-i hiizn-i firaki
ahali-i Sehr-i Cedid’e sebeb-i matem-i medid olmusgdur.” (Odunkiran, 2020: 1662)

Vecdi Mustafa Dede, who is understood to have been buried in the ham{isan of
the Mevlevihane?, is known not only as an influential sheikh but also as an important
poet of his time. Sakib Dede, after emphasizing Vecdi’s skill in poetry, says that he
had a complete divan.” (Odunkiran, 2020: 1651) However, we do not have this divan
in our day. Abdiilbaki Dede and Talibi Hasan Dede, disciples of Vecdi Dede, were
certainly influenced by their sheikh in shaping their literary personalities. In addition
to this, Esrar Dede in his tezkire states, “Mesahir-i sifiyyeden Akovali Hatem Efendi
mensiban-1 dergah ve mukallidan-1 tavr-1 ba-intibahlarindandur.” (Geng, 2000: 517)
and Akovalizdde Ahmet Hatem Efendi as belonging to Vecdi Dede. However, there
is a considerable time difference between the sufi poet Akovalizade, who we know
died in 1755 AD, and Vecdi Dede, who died in 1669-1670 AD. It is personally and
temporally impossible for Akovalizade, who was famous for his academic and sifi
identity in Yenisehir, to have been initiated into Vecdi. Akovalizade was probably not
even born when Vecdi Dede died. Moreover, we could not find any explicit information

1-6). As an important caution, among the information given by Sahih Ahmed Dede about
the events that took place in 1080 AH, the phrase “... Rumelinde Fenar Yenisehri’nde
zatina miiceddeden bind olan mevlevihanede...” which he quoted while recording the
death of Vecdi Dede, seems to serve for a better understanding of the issue. Apparently,
there was a Mevlevihane in Yenisehr-i Fenar before Vecdi Mustafa Dede’s sheikhship.
However, the dergah must have been rebuilt for him. This suggests that the dergah was
built for Vecdi Dede from the beginning. If the dergdh had been built after Vecdi Dede
came to the city, he would have been mentioned in the sources as the first sheikh of
the dargah. See: (Sahih Ahmed Dede, 2003: 314). For Abdiilbaki Golpinarli’s different
but — in our opinion — controversial proposal on this issue, see: (G6lpinarli, 2006: 230).
Sahih Ahmed Dede, in a way that leaves no room for dispute, states “...mevlevihanede
seyh iken 52 yaginda vefat eyledi. Onda defn olundu. Merkadi ondadir.” and clearly
expresses the location of Vecdi Dede’s grave. (Sahith Ahmed Dede, 2003: 314)

2 Even Esrar Dede repeats this information in his tezkire. Bkz. (Geng, 2000: 517)
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or verse about Vecdi Dede or Mevlevism in general in Akovalizade’s divan.** As far
as we can see, Esrar Dede evaluated a sufi known in Yenisehr-i Fenar in the same
period based on their association in terms of location.

Esrar Dede and Ali Enver (Erdem, 2013: 214), following him, included only
three couplets of the named ghazal “Konya’nun” in their works, which shows that
Vecdi Mustafa Dede was in Konya for a period of time to visit the dergah of the Hz.
Pir. For its value, we quote the ghazal below as it is:

“Can-bahs-1 nefh-i ‘Isi rizgar Konyanun / Cennet-abad old: ey dil her kenéri
Konyanun

Thtiya-y1 can u dildiir hak-i rah-1 ‘asikan / Hazret-i Sultinumuzdur sehryari
Konyanun

Bag-1 cennetden nisan viriir disem layik olur/Ab-1 Kevser-ves biitiin ¢ikar
sular1 Konyanun

Nev-bahar irdiikge olur ziynet-i bAg-1 irem / Her nihal {istinde gliya berg-bari
Konyanun

Vakt-i azha pir @ dil-berler olup serv-i revan / Salmurlar Veedi ile giil-‘izar
Konyanun” (Geng, 2000: 517-518)

In Seyrek-zidde Mehmed Asim’s Zeyl-i Ziibdetii I-es ‘Gr1, there is a couplet by
Vecdi Dede:

“Seyr itdiim esb-i fikret ile dehr-i piir gami / Gordiim hezar-1 sGret ile deyr-i
a‘zami1” (Coskun, 2019: 135)

As an interesting anecdote, we would like to mention the narration of Sakib Dede.
According to the narration, the poet Serezli Safi**, one of Vecdi Dede’s disciples, saw
his sheikh in a dream one day after the sheikh’s death. On this occasion, when he
asked about the cause of his sheikh’s death, Vecdi Mustafa Dede suddenly recited the
following Persian couplet as a poet.

“Can-ber-leb ¢cesm 1 glis-1 da‘veti bidest bes / Pes be-coz “Irci” ¢1 hacet
Vecdi-i miistak-ra”* (Odunkiran, 2020: 1662)

2 Forthe text of Akovalizade Hatem Efendi’s divan and a detailed analysis, see: (Varigoglu, 1997).

2 For the life story of Dervis Safi, see:(Geng, 2000: 312-314)

% Tt is also possible to revise the first line of the couplet as “Can-ber-leb ¢esm i glisem
da‘veti bidest u bes”. However, since there would be no difference in meaning, we give
this suggestion in a footnote.

361



Dr. Fatih Odunkiran

(What else but the command “Turn” is needed for this desirous Vecdi when my
life is in my mouth, and the eye and ear are waiting for an invitation?)

Vecdi Mustafa Dede, who was not forgotten among his disciples even after his
death, was clearly one of the most important sheikhs of his time. He managed to
remain in the memories of Rumelian Mevlevis for many years with both his literary
and spiritual personality.

N&'ili Salih Efendi

Na’ili Salih Efendi’s father was Kazzaz Sehabiiddin Aga. Salih Efendi was
born in 1239 AH / 1823-1824 AD in Bitola. He learned writing from the calligrapher
Arnavut Ali Ulvi Efendi?’. He memorized the Quran and became a hafiz. After having
sufficiently studied the Arabic sciences called “Ultim-1 ‘aliye”, he came to Istanbul in
1843 for his education. He continued his education in Niriosmani and Sehid Mehmed
Paga madrasas respectively. During his years in Istanbul, he earned his living by writing
Quran and Sifda-y1 Serif for those who asked for them or by teaching the children of
important families. (Inal, 2000: 1478)

His life in Istanbul gave him access to literary society. In particular, he became
a regular member of a literary society known as Enciimen-i Su‘ara. He had to leave
this society due to some personal matters.”® After leaving Istanbul, he went to Cairo
to teach one of the Egyptian aristocrats. He died there in 1293 AH / 1876-1877 AD.
(Sarag, 2016: 894)

Na&’ili Salih Efendi is known as Na’ili-i Cedid to distinguish him from N&’ili-i
Kadim. He was both a good calligrapher and a poet. Ibniilemin states that he saw a
Mushaf-1 Serif by his writing and liked it very much.? Calligrapher Habib Efendi also
stated that he had seen about thirty Quran by his writing. During the years he lived in

27 Habib Efendi says the following about Arnavut Ali Ulvi Efendi in his work entitled Hat ve
Hattatan: “Amavutlu ve Cemberlitag’ta Sultan Mecid Valide Sultan Mektebi’nin yazi hocasidir.
Talik dahi yazar idi. Talik hattryla murakkaat: ve kitadt: cok goriilmiistiir. (1270)te vefat edip
Uskiidar’da medfiindur.”’(Habib Efendi, 1306: 169) In the same work, N4’il{ is listed as Ali
Ulvi’s student. Habib Efendi says that he has seen about thirty Mushaf-1 Serif written by Na’ili.
Habib Efendi also touches upon the nationality of our calligrapher poet by saying that Na’ili’s
being from Manastir was the reason for his Albanian fame., see: (Habib Efendi, 1306: 176)

% For detailed information on N&’ili’s friends in the committee and his relationship with

them, see: (Ozgiil, 1988: 71-74)

Ibniilemin states that he owns two of Na’ili’s siiliis panels, one of which bears the inscription

“sevvedehu Salih el-N4’ili el-ma‘rif bi-Hafizi’l-Kur’an”, see: (inal, 2000: 1481)
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Istanbul, he lectured Persian to Hiiseyin Kazim Kadri Bey’s father Kadri Bey at their
house in Haydarpaga. At a time when he left his divan in this house, a fire broke out
in that area and his divan burned down. However, Ibniilemin managed to collect some
of his poems.* (inal, 2000: 1480) N4’ili (Sarac, 2016: 894), who was a rind-like and
a poet of wisdom, is known for his satirical identity. His reckless style in his poems,
his rambling language and his style that does not hesitate even to insult at times draw
attention. He wrote “nazire”s to poets who were his contemporaries. He is proud of
both his calligraphy and his poetry:

“Hattimin hiisniine bak, siirimin arayisine / Kang1 asikda beyim boyle hiinerler
bulunur’!

The only work that remains to us from his life in Egypt is his poetic commentary
on Pend-i Attar. This work, which he called Kenz-i Nasdyih, is based on the principle
of commenting each couplet of the pendname with five couplets.’”? The commentary
was completed in 1875 but could only be printed in 1877 at the Bulak Printing House.
The poetic introduction of Hiiseyin Azmi Dede, the sheikh of the Cairo Mevlevihanesi,
in the introduction of the work is important.** The commentary is written in a form
that suits the flowing style of the pendname. As an example, we give below his five
couplet commentary on the first couplet of the pendname:

“Hamd-1 bi-had 4n Hudé-y1 pak-ra / An ki iman dad miisti hak-ra
Evvel ahir ‘dlemin hamdi tamam / Zatina mahstsdur Hakk’m miidam
Oyle kudret sahibidir ol Huda / Bir avug topraga iman virdi ta

Ciin irade itdi halk-1 ‘4leme / Virdi stret suretinden ademe

Tiynden halk itdi cism-i ademi / Eyledi riisen aninla ‘alemi

Oldu ¢iin feyz-i ezel stret-pezir / Nir-1 iman ademi kild1 miinir”
(Miyasoglu, 2011: 105-106)

30 Na’ili’s poems have come to light with recent studies. There are poems of the poet in
different numbers in manuscripts numbered Millet Library AEMNZ 417, IU Rare Works
Library TY 9851 and Ibn TY 2801. For Na’ili-i Cedid Divange, see: (Yerli, 2021)

31" Based on this couplet, Ibniilemin says that he found his calligraphy better than his poetry.
(Inal, 2000: 1481)

32 There are two master’s theses on Kenz-i Nasdyih. See:(Balci, 2011; Miyasoglu, 2011)

3 For an overview of Kenz-i Nasdyih, see:(Odunkiran, 2011)
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Sources state that Na’ili was a Mevlevi. (Sarag, 2016: 894) As a matter of fact,
his sheikh was Yenisehr-i Fenerli Hasan Nazif Dede* (inal, 1955: 225). The following
couplet confirms Na’ili’s loyalty to the Hz. Pir:

“Bende-yi Monla-y1 Rima Na’ili besdir bu san / Tac1 n’eyler ta ki ber-serdir
kiilah-1 Mevlevi” (Yerli, 2021: 147)

Na’ili’s years in Egypt must have been spent in Mevlevi quarters. As a matter of
fact, the “takriz-gline tarih-i nefis” (Miyasoglu, 2011: 105) of Hiiseyin Azmi Dede,
the head of Cairo Mevlevihanesi mentioned above, points to this. Although it is not
known where he was buried after his death, his grave should be in the hdmiigan of
Cairo Mevlevihanesi.

On two Macedonian Mevlevi poets who are misjudged although they
are not among the Macedonian Mevlevi poets

On the occasion of the subject of our paper, it became necessary to look at
the biographical and bibliographical sources within the Ottoman literature and the
academic studies based on these sources. In this process, we came across two poets
who were presented in both classical and academic sources as being from Skopje on
the one hand and Mevlevi on the other. As we read the biographies of these poets,
some points attracted our attention. As a result of this attention, we determined that
our two poets with the names Hemdemi and Fenni were born in Skopje, but they were
not Mevlevi. We could not come across the affiliation of these two poets to any order,
which we discuss in detail in the following pages. We have explained and revealed the
mistakes made about the biographies of these two poets, who do not yet have divans
or other individual works, and their reasons as much as we can. Since Hemdemi lived
in the sixteenth century and Fenni in the seventeenth century, the order of analysis is
chronologically correct. We believe that our findings will prevent the repetition of the
same mistakes in future studies.

3% Hasan Nazif Dede was the sheikh of Besiktas Mevlevihanesi. His son Hiiseyin Fahreddin
Dede was the sheikh of Bahariye Mevlevihanesi. For the works of Nazif Dede, see:
(Karakus, 2013). For the Ramazaniyye written by Na’ili to his sheikh Nazif Dede, see:
(Yerli, 2021: 155-158).
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Who is Hemdemi Dede / Hemdemi Gelebi?

Hemdemi is the first of our poets whose biographies are thought to have been
mistaken as a result of an oversight. In this regard, Esrar Dede, in the article on
Hemdemi Dede in his Tezkire-i Su ‘arda-y1 Mevleviyye, states the following:

“Adem Dede kuddise sirruhu cenab-1 hilafet-me’ablaria intisabla tahsil-i nAm
i $an iden dervisan-1 bi-nisandur®. Selis es‘ar1 ve mu‘teber giiftari vardur. Bin
toksan tarthinde vefat idiip Galata hamiganinda beyne’l-fukard medfiindur. Bu
beyt asarindandur.Bi-kayd olan bu dar-1 cihanda geda gerek / Bi-minnet olmak
isteyen ehl-i ‘aba gerek”(Geng, 2000: 522-523)

Hemdemi Dede, whom Esrar Dede says died in 1090 AH / 1679-1680 AD,
appears to be a Mevlevi poet of the second half of the seventeenth century. M. Nail
Tuman, who wrote the article on Hemdemi in his Tuhfe-i Na'ili, cites the Sicill-i
Osmani, Ali Enver’s Semd “héne-i Edeb as sources in addition to Asik Celebi and
Hasan Celebi in the biography of “Hemdemi Celebi” and summarizes the biography
of the poet as follows:

“Hemdemi Celebi, Uskiiplii, Ishak Celebi’nin lalazadesidir, mukata‘at katibi.
Vefati h. 1090 / m. 1679. Vodine’de medfindur.

Her kimin yokdur yaninda bir musahib hemdemi / Hem giinii zayi‘ gecer hem
razigar1 hem demi

Bi-kayd olam diyen bu cihdnda geda gerek / Bi-minnet olmak isteyen ehl-i
‘aba gerek

Hemdemi dedim kapina geldi yas1 hem-demi / Hande-i diizdide edip dedi
dilber hem demi” (Kurnaz, 2001: 1207)

The two quotations we have shared above have also been the source of academic
studies conducted today from time to time. In this regard, in the master’s thesis titled
Tezkirelere Gére Bugiinkii Makedonya Sehirlerinden Yetisen Divan Sairleri prepared
by Dzuneis Nureski, Hemdemi is also included among the poets from Skopje. The fact
that he was a Mevlevi is even shown in a table shared at the end of the study. Nureski
states in a footnote that according to Tuhfe-i Na'ili, Hemdemi was buried in Vodine, and
according to Esrar Dede, he was buried in Galata Mevlevihanesi hdmaisan. (Nureski,

35 In fact, this expression should have been written either as “dervigan-1 bi-nisandandir” or
“dervis-i bi-nisandir”.
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2006: 56) In addition, Zeynep Dinger Berdibek, who wrote the article “Hemdemd,
Hemdemi Celebi” in TEIS, creates a more brief and similar biography by utilizing
almost the same sources as Nureski.*®

As far as we can identify, the first reference that mentions Hemdemi is Mesa ‘irii s-
su‘ard. When Asik Celebi mentions Hemdemi, we understand that he was known as
the “lalazade” of Ishak Celebi and that he was still alive.’” In the second source, Hasan
Celebi, Hemdemi is again introduced as “bende ve bendezade” (Kutluk, 1989: 1067)
of Ishak Celebi and is shown as dead.*® Sicill-i Osmdni, one of the sources of Tuhfe-i
Na'ili, records his death in the middle of the period of Murat III (d. 1595).%

Both Asik Celebi and Hasan Celebi identify Hemdemf as a relative and contemporary
of Ishak Celebi. Ishak Celebi’s death is dated 1537 AD. (Savas, 2000: 528) This agrees
with the approximate date of death given by the owner of the Sicill-i Osmani. However,
Esrar Dede dates the death of Hemdemi Dede, one of Adem Dede’s disciples, in 1090
AH/1679-1680 AD. Consequently, Ali Enver follows him. (Erdem, 2013: 217) The
couplet that Esrar Dede, who has so far mentioned a different Hemdem{ than Asik
and Hasan Celebi, cites as belonging to Hemdem1i Dede-with a slightly different first
line- is also found in Hasan Celebi’s article on Hemdemi:

“Bi-kayd olam diyen bu cihanda geda gerek
Bi-minnet olmak isteyen ehl-i ‘aba gerek”™* (Kutluk, 1989: 1068)

This common couplet in Hasan Celebi and Esrar Dede caused the whole issue to
become a deadlock. Because in the light of the above data, we understand that a chain
of errors was formed when Ali Enver repeated a mistake made by Esrar Dede and M.
Nail Tuman brought two different Hemdemis together in his own work based on the
couplet we have given above. In later academic studies, this confusion was repeated
as it was without taking into account.

3% For the article Hemdemi, see: (Berdibek, 2014) https://teis.yesevi.edu.tr/madde-detay/
hemdemi-hemdemi-celebi erisim tarihi: 01.11.2023.

37 “Hala Vedane nam kasabada miitemekkin ve ciiz’1 kesb 1 ¢iftlik ile kana‘at idiip miitevattin

olmigdur.” See: (Kilig, 2010: 543)

“... ol mahalde tarh-1 bina-i mesakin itmig-iken bu dar-1 fenadan hareket ile saray-1 bekada

sakin oldr.”. See: (Kutluk, 1989: 1068)

3 “Evésit-1 asr-1 Sultin Murdd Han-1 Salis’te fevt oldu.” See: (Mehmed Siireyya, 1998:
232.)

“  This couplet is not mentioned in Asik Celebi. See: (Kilig, 2010: 543).
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To summarize in order to clarify the matter, Esrar Dede probably confused
Hemdemi Dede, a resident of Galata Mevlevihanesi, with Uskiiplit Hemdemi. Therefore,
he used a couplet in Hasan Celebi for the article Hemdem1 Dede. M. Nail Tuman also
used the date of death of Hemdemi, who was “lalazade” of Ishak Celebi, as the date
of death of another Hemdemi, who was a disciple of Adem Dede, by Esrar Dede,
who used the same couplet as Hasan Celebi. Thus, two different Hemdemis, one of
whom grew up in the late 16th and the other in the late 17th century, have passed into
the literature as “one” person.

Finally, Hemdemi, “lalazade” of ishak Celebi mentioned by Asik Celebi and
Hasan Celebi, is from Skopje, but he is not a Mevlevi. Esrar Dede’s Hemdemi, on
the other hand, is not clear from which town, but he is a Mevlevi. Such confusion
can be found both in classical sources and in academic studies. In our opinion, this is
the solution of the issue.

Who is Dervis Fenni-i Siikuti?

In the “fi harfi’l-fa”” section of Esrar Dede’s tezkire, we find the translation of a
poet named Dervis Fenni-i Stikati. Esrar Dede’s biography of Dervis Fenni is given
below:

“Nam-1 namileri YUsuf’dur. Nuhbetii’l-asar’da Belig irad idiip Stikati Dervis
Ysuf-1 Mevlevi diyti isaret ve zad u blidini tafsile cesaret itmemis, bu beyti
tahrir ider.

Sada-y1 ra‘d sanma yad idiip zulm-i sehidani

Dogiip gogsin dem-a-dem nale-i seb-gir ider gerdin

Bin yetmis yedi tarihinde intikal-i misr-1 beka ve terk-i memleket-i fena buyur-
muslardur.” (Geng, 2000: 428-429)

Ali Enver, who edited and published Esrar Dede’s work in a brief form, repeats
the information given above, but states that he cannot understand where Esrar Dede
found the date of Dervis Fenni’s death. (Erdem, 2013: 173) M. Nail Tuman, on the
other hand, while composing the article on Fenni in his work, in addition to Esrar Dede
and Ali Enver, he also analyzed Seyhi Mehmed Efendi’s Vekdyi ‘u’l-Fuzald, Satayi’s
Nuhbetii’l-dsdr, Seyrek-zade Mehmed Asim’s Zeyl-i Ziibdetii’l-es ‘ér and Ismail
Belig’s Nuhbetii’l-dsar li-Zeyl-i Ziibdetii’l-es ‘ar as sources. He writes the following
lines with the help of these sources:
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“Ytsuf-1 Fenni Siikati Efendi, Uskiibi, Mevlevi, Mekke Kadisi, vefat: cemazi-
ye’l-ahir 1077 m. 1666, Edirnekapist haricinde medfiindur.

Sada-y1 ra‘d sanma yad idiip zulm-i sehidan

Doglip gogsin dem-a-dem nale-i seb-gir ider gerdiin” (Kurnaz, 2001: 786)

When we look at Belig’s Nuhbetii’l-asdr, which Esrar Dede criticizes as “zad u
blidini tafsile cesaret itmemis” and cites as a source for Dervis Fenni, we encounter
the following lines:

“Uskiibi Yasuf Efendi. Bin yetmis yedi senesinde fevt oldu.
Sada-y1 ra‘d sanma yad idiip zulm-i sehidani
Daogiip gdgsin dem-a-dem nale-i seb-gir ider gerdin” (Abdiilkadiroglu, 1999: 327)

As can be seen, Belig does not use the expression “Siikiiti Dervis Yusuf-1
Mevlevi” in his work as Esrar Dede claims. Probably the word that should have been
“Uskiibi” was spelled as “Siikiti” in the copy of Nuhbetii 'I-dsdr used by Esrar Dede.
The possibility of confusing these two words when written in Arabic letters should
be taken into account. In addition, a reasonable explanation would be that he read the
term “mevla”, which was used for those who served as kad1 in the Ottoman Empire, as
“mevlevi” or that it was spelled as “mevlevi” in the copy he had. As a matter of fact,
while composing the article on Fenni, Nail Tuman made use of works such as Seyhi
and Safayi, which provide sufficient biographical information, and did not neglect to
cite the information he received from them and the position of kad1 of Mecca, which
shows that Fenni was a “mevla”.

Both Seyhi Mehmed Efendi and Safayi Mustafa Efendi give detailed information
about Fenni, but say nothing about his being a Mevlevi. In both sources, Fenni’s name
is Yusuf. Yasuf Efendi was from Skopje, and after becoming a lieutenant and professor
following Seyhiilislam Yahya Efendi, he advanced in his career as was usual. While
he was the gadi of Medina, he was transferred to the kad1 of Mecca out of respect for
his knowledge. He died in 1077. In fact, the only couplet left from him is repeated by
Seyhi and Safayi. (Ekinci, 2018: 932-933; Capan, 2005: 450)

At this point, Seyrek-zdde Mehmed Asim, who is among the sources cited for
Fenni, goes no further than repeating the well-known couplet repeated above after
the phrase “Bu beyt mecmii‘asindan intihab olundu” (Coskun, 2019: 108). Therefore,
when we look at Safdyi Mustafa Efendi, Seyhi Mehmed Efendi, ismail Belig and
Seyrek-zade Mehmed Asim, which we will accept as older and primary sources, it

is easily realized that our poet did not have a nickname called “Siiktiti” and that, as a
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scholar who spent his entire life in the profession of ilmiye, it is impossible to prove
his belonging to any sect in general and to Mevlevism in particular.

Although Nail Tuman actually had access to all the sources, he seems to have been
mistaken in accepting Esrar Dede as he saw him. This error has also spread to academic
studies. Dzuneis Nureski, whom we cite as an example for the poet Hemdemi, states that
Fenni was a Mevlevi in his study centered on Macedonian divan poets, citing M. Nail
Tuman. (Nureski, 2006: 48) The main reason why Nureski cannot use Esrar Dede and
Ali Enver in Fenni’s biography is that both sources do not give Fenni’s place of birth.

We see a similar mistake in Nilgiin A¢ik Onkas’s book titled Kldsik Tiirk
Edebiyatinda Mevlevilik Kiiltiirii ve Mevievi Sairler. In the section allocated for Mevlevi
poets, under the title of Fenni-i Stikiiti, after quoting the information given by Safayi
and Seyhi Mehmed Dede, she writes the following lines about the poet’s Mevlevism:

“In the sources it is written that Fenni was a Mevlevi, but it is not clear which
Mevlevihane he was in, what kind of duties he performed and his sheikh. How-
ever, since he worked in Mecca and Medina, he probably entered the order in
one of the Mevlevihanes there.” (A¢ik Onkas, 2016:. 292)

It is evident from the statements quoted above that even the author could not
understand on what basis Fenni is shown as a Mevlevi in the sources. Even for the
author, it is unclear how a person who worked as a professor and a qadi on the one
hand could be a “dervish” on the other.

Finally, in the article “Fenni, Ysuf Fenni Siiktti Efendi” written by Ismail Hakki
Aksoyak in TEIS, we see another form of these misrepresentations.*! The author of
the article cites Esrar Dede and Ali Enver as his sources and writes that Fenni had a
nickname called Siikiti as the title of the article and bases his Mevlevism on these two
sources. These three academic studies have not gone beyond bearing similar echoes
of the same error. It is clear that the matter would have been resolved with clarity if
Nuhbetii’[-asar, to which Esrar Dede refers, had been examined.

As aresult, there is no poet named Dervis Fenni-i SiikGti as Esrar Dede reports.
As for the date of his death, Fenni Yusuf Efendi, who is said to have died in 1077
AH, was not a Mevlevi. Kadi Yusuf Efendi, whose only one couplet is repeated in
all sources, should be considered as a member of the ilmiye class and a person who
wrote poems under the nickname Fenni.

41 Although many sources seem to have been benefited from while writing the article, it could

not be understood that Fenni Ytsuf Efendi was not a Mevlevi. See: (Aksoyak, 2020) https://
teis.yesevi.edu.tr/madde-detay/fenni-yusuf-fenni-sukuti-efendi erisim tarihi: 01.11.2023.

369



Dr. Fatih Odunkiran

Conclusion

There is a literary ecole within classical Turkish literature, which we can call
Mevlevi literature. It is possible to identify the members of this ecole by utilizing both
Mevlevi sources and Ottoman biographical literature. In our paper, we tried to identify
the members of this literary ecole who were born and raised in the cities within the
borders of today’s Republic of North Macedonia, that is, Macedonian Mevlevi poets.
Within this framework, we have reached the names of five Macedonian Mevlevi
poets. We have tried to convey the information we have been able to obtain about the
biographies and literary personalities of these poets. These poets whose names we
have been able to reach are Debreli Vecdi Mustafa Dede, Uskiiplii Abdiilbaki Dede,
Istipli Talibi Hasan Dede, Manastirli Hafiz Ebtibekir Dede and Manastirli N&’ili Salih
Efendi. Among these poets, it is important to note that Vecdi Dede, as a Mevlevi sheikh,
trained Abdiilbaki Dede and Talibi Hasan Dede on both the mystic and literary sides.
These three dede’s served as sheikhs away from their hometowns in Yenisehr-i Fenar
(Vecdi Dede, Talibi Hasan Dede and Abdiilbaki Dede), Thessaloniki, Cairo and Siroz
(Talibi Hasan Dede). The fact that Manastirli Ebtibekir Dede lived out the last days
of his life in Istanbul’s Galata Mevlevihanesi and Manastirli Na’ili Salih Efendi is
buried in Cairo seems to be the common destiny of these Mevlevi poets. We have not
come across any information about the relations of any of these poets with Skopje
Mevlevihanesi and other Mevlevi zawiyas and their inhabitants in the territory of
Macedonia. However, our poets, who were spread to different cities of the Ottoman
Empire, managed to keep their names alive in the places where they went.

In this respect, Talibi Hasan Dede’s commentary on the Mesnevi entitled Yetimiis-
surih and Manastirli Salih Na’ili’s verse commentary on Pend-i Attar entitled Kenz-i
Nasayih have taken their rightful places in the literature. It should be noted that we
could not find the works of the other three poets other than a few verses. However,
it is possible that we may come across their other poems in time. In addition, the
identities of Hemdemi and Fenni, who are shown among the Macedonian Mevlevi
poets in academic studies, but in this paper we prove that they are not Mevlevi, have
become clear. We hope that with further studies, many poets will be discovered who
will show the place and importance of Macedonia in Ottoman literature.
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